CHRISTIANITY

IN

CHINA, TARTARY, AND THIBET.

VOL. IIL



LONDON :
PRINTED BY SPOTTISWOODE AND CO.
NEW-STRBRT SQUARE.



CHRISTIANITY

CHINA, TARTARY, AND THIBET.

BY

M. I’ABBE HUC,

FORMERLY MISSIONARY APOSTOLIC IN CHINA;

AUTHOR OF “THE CHINESE EMPIRE,” ETC.

VOL. IIL.

FROM THE ESTABLISHMENT OF THE MANTCHOO-TARTAR DYNASTY T0 THE
COMMENCEMENT OF.THE EIGHTEENTH CENTURY,

LONDON:
LONGMAN, BROWN, GREEN, LONGMANS, & ROBERTS.

1858.



Digitized by (;00816



CONTENTS

OF

THE THIRD VOLUME.

CHAPTER I

Mission of the Dominicans to China. — Their Failure and its Causes.
— Manilla and the Dominicans. — Father Morales and his Diffi-
culties, — His Departure for Rome. — First Decision of Rome
against the Chinese Rites. — Return of Morales to China. —
Father Capellas. — Public Discussion between the Chinese Literati
and the Christians. — Martyrdom of Father Capellas. — Conver-
sion of a young Chinese and his Baptism as Gregory Lopez. —
His Labours at the Missions and Studies at Manilla. — He is ad-
mitted into the Order of Dominicans and ordained Priest. — Law
against Eunuchs. — A famous Chinese Pirate. — Macao saved by
Father Schall. — Violent Persecution. — Sufferings and Death of
Schall. — The young Emperor Kha.ng —_ He assumes the Govern-

. ment in Person - - Page 1

CHAP. II.

Conference among the Missionaries called at Canton. — Father
Navarette. — His Labours. — His Departure for Rome. — He ob-
tains a new Decision on the Subject of the Rites. — Persecution.
— Zeal and Devotion of Lopez. — Errors of the Chinese Calendar.
— The Missionaries recalled to correct them. — Triumph of
Father Verbiest. — He is appointed President of the Board of
Astronomy. — Recall of all the Missionaries. — Restoration of the
Name of Schall to Honour. — Relations of Father Verbiest with
the Emperor. — Their scientific Studies. — Diploma of Nobility
granted to Father Verbiest. — Earthquake. — Revolt of the Ge-
neral Ou-Sang-Koui. — His Proclamation. — China on Fire. —
The Son of Ou-Sang-Koui strangled at Pekin. — Victories of the
Tartars.— Cannon Foundry established by Father Verbiest. — The
Insurrection suppressed. — Grand Journey of the Emperor in
Tartary accompanied by Father Verbiest. — Zeal of that Mis-
sionary for the Propagation of the Faith - - 44



vi CONTENTS OF

CHAP. IIIL

Portuguese Patronage in Asia. — Father Alexander of Rhodes. —
The Foreign Mission Seminary. — The first Vicar Apostolic of
China, Monseigneur Vallu. — Project of the great Colbert for a
French Mission in China. — It is realised by the Exertions of M.
de Louvois. — Departure of ten French Missionaries. — Stay at
Batavia and Siam.— Navigation on board a Chinese Junk.—
Arrival of the Missionaries at Ning-Po. — Vexatious Behaviour of
the Mandarins. — Brilliant Reception at Han-Tcheou-Fou. — De-
parture for Pekin. — The French Jesuits find the Pekin Mission
in Mourning. — Death of the celebrated Father Verbiest.— His
Funeral. — Eulogium on this great Missionary. — Gregory Lopez.
— He is named Bishop of Basilea. — His Opinion on the Subject
of the Chinese Ceremonies. — He dies at Nankin - Page 93

CHAP. 1IV.

The French Missionaries received by the Emperor. — Description of
the Imperial Palace. — Portrait of Khang-Hi.— Two Missionaries
attached to the Court, and three sent to the Provinces. — First
Relations of the Muscovites with the Siberians. — The Muscovites
invade Siberia as far as the Frontier of the Mantchoo Tartars. —
Contest between these two Nations.— Chinese Embassy to Siberia.
— Father Gerbillon negotiates the Treaty of Peace of Niptchou.
— The Emperor studies the Sciences of Europe with the Jesuits.
— Persecution. — Proclamation of & Viceroy. — Father Intorcetta
before the Tribunals. — The Prince Sosan declares for the Mis-
sionaries. — Persecution redoubled. — Heroism of a Physician. —
The Missionaries have recourse to the Emperor. — Khang-Hi re-
ceives them coolly. — Petition presented by the Missionaries to
the Emperor - - - - - - 143

CHAP. V.,

Ceremonies of the New Year. — Hostility of the Court of Rites to
the Christians. — Contest between the Emperor and the Court of
Rites. — The Prince Sosan pleads before the Court for the Chris-
tians. — Imperial Decree in their Favour. — Prosperity of the
Missions. — Illness of the Emperor. — Quackery of a Bonze. —
The Jesuits cure the Emperor with Quinine. — Physicians of
China. — The Emperor gives the Missionaries a House within the
Precincts of his Palace. — Revolt of a Tartar Chief. — Immense
Preparations for War. — The Emperor’s Prayer to Heaven. — De-
parture of the Grand Army. — Death of Kaldan. — Question of the
native Clergy. — Erection of a French Church in the Yellow City.
— Description of this fine Edifice. — Association of Good Works
among the Christians. — Pagan Beneficence and Christian Charity.



THE THIRD VOLUME. vil

— Overflowing of the Yellow River. — The Emperor charges the
Missionaries with the Distribution of Alms. — Atlas of China
prepared by the Jesuits. — Missions in the Provinces Page 193

CHAP. VL

The State of the Controversy on the Rites, — The Seminary of
Foreign Missions. — Message from the Bishop of Conon.— The
Jesuits get the Emperor to interfere in the Dispute. — The Jansen-
ists. — Decree of the Pontifical See.— Arrival of Cardinal de
Tournon at Pekin. — Failure of his first Negotiations, — Expla-
nation of the Ceremonies in Honour of Confucius and the Ances-
tors. — Interpretation of the Jesuits, — Decision of Clement XI.
— Moderation of Cardinal de Tournon. — Theological Pretensions
of Khang-Hi.— Monseigneur Maigrot before the Emperor. — His
invincible Courage. — Banishment of Monseigneur Maigrot. —
Imperial Decree against the Missionaries. — Departure of Cardinal
de Tournon from Pekin. — He publishes at Nankin his celebrated
Mandate. — The General of the Jesuits at Rome. — Oath required
by Clement XI. — Cardinal de Tournon imprisoned at Macao. —
His Sufferings and Death. — The Sovereign Pontiff pronounces
an Eulogium on him. — The historical Apologist of the Society of
Jesus - - - - - - - 239

CHAP. VII

Father de Visdelou. — Bull of Clement XI. — New Apostolic Lega-
tion to China. — Monseigneur de Mezzabarba at Lisbon. — Brilliant
Reception of the Legate- Apostolic at Macao. — The Vice-Pro-
vincial of the Jesuits. — A Typhoon at Macao. — Féte given to
Mezzabarba in the Green Island. — Declaration of Father Lauréati,
Visitor of the Jesuits. —Relations of the Legate with the Mandarins
of Canton. — Departure of the Legation for the Capital. — Recep-
tion of a Russian Embassy at Pekin. — Arrival of Monseigneur de
Mezzabarba in the Environs of the Capital. — First Difficulties with
the Envoys of the Emperor. — Interview of the Legate with the
Emperor. — Imperial Dissertations. — Notification of the Bull of
Clement XI. to Khang-Hi. — Judgment of the Emperor upon this
Pontifical Decision. —Last Audience granted to Mezzabarba. —
Loquacity and sarcastic Remarks of Khang-Hi. — Return of the
Legate-Apostolic to Macao, and then to Rome. — Disputes in Eu-
rope on the Subject of the Legation. — Benedict XIV. puts a
final Termination to the Question of the Chinese Rites - 285

CHAP. VIIL

Unfortunate Result of the Dissensions among the Missionaries. —
Chinese Nobility. — Princes of the Blood. — Their Organisation.



viil CONTENTS OF THE THIRD VOLUME.

— Tartar Tribunal. — Prince Sourmia. — Manner of Life of the
Princes of the Yellow Girdle. — A Man of Letters of the Sourmia
Family. — He discovers the Christian Books. — His Relations
with the celebrated Father Parennin.— The tenth Son of Sourmia
accompanies the Heir of the Empire to the War. — Baptized before
his Departure by the Name of Paul. — He evangelises his Com-
panions in Arms. — Baptism of Prince Jobn and his Family. —
Preface of a Chinese Book. — Anger of the old Prince Sourmia
at the numerous Conversions in his Family. — The Prince Paul
consecrates himself to the Work of baptizing little Children. —
The Sons of Prince Sourmia labour for the Conversion of their
Father. — Death of the Emperor Khang-Hi. — His Will. — Glance
at the Reign of Khang-Hi.—Khang-Hi and Louis XIV. Page 327

CHAP. IX.
Narrative of One of the Jesuits of Pekin - - - 867

APPENDIX - - - - - - - 407



CHRISTIANITY

CHINA, TARTARY, AND THIBET.

CHAPTER 1

MISSION OF THE DOMINICANS TO CHINA. — THEIR FAILURE AND 1718
CAUSES. — MANILLA AND THE DOMINICANS. — FATHER MORALES AND
HIS DIFFICULTIES.—HIS DEPARTURE FOR ROME.—FIRST DECISION OF
ROME AGAINST THE CHINESE RITES.— RETURN OF MORALES TO
CHINA. — FATHER CAPELLAS. — PUBLIC DISCUSSION BETWEEN THE
CHINESE LITERATI AND THE CHRISTIANS. — MARTYRDOM OF FATHER
CAPELLAS.— CONVERSION OF A YOUNG CHINESE AND HIS BAPTISM AS
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PIRATE.—MACAO SAVED BY FATHER SCHALL.— VIOLENT PERSECT-
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During the intestine wars and struggles which had
revolutionised the Empire of China, the missionaries
had had the prudence to preserve a strict neutrality,
and to take no part either with the dynasty of Ming
— the insurgents, or the Tartars; and they thus main-
tained the independence so essential to the apostolic
career, and which ministers of religion always compro-
mise when they venture on the perilous and shifting
VOL. IIL B
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ground of political life, forgetting that it is their special
business to occupy themselves with the sacred interests
of a kingdom that is not of this world.

The preachers of the gospel in China were perfectly
in the right when they left the various competitors for
the Imperial power to settle the dispute among them-
selves; and they would have been still more praise-
worthy if they had, during that period, maintained a
spirit of peace and harmony in their own missions, — if
they had not thrown themselves with quite so much
eagerness into controversies, which might be unavoid-
able, but which it was at all events desirable to carry on
with more calmness, gentleness, and Christian simplicity
of heart.

We have already said, that from the very commence-
ment of the missions of the Society of Jesus in China,
there had arisen among them differences of opinion, in
which had originated two schools : —that of Father
Ricei, who was disposed to allow the widest toleration to
the rites of the Chinese ; and that of Father Longobardi,
who saw nothing but superstition in the worship paid
by them to Heaven, to Confucius, and their ancestors;
and was therefore disposed to the rigorous interdic-
tion of all such ceremonies. As early as 1628, the
most experienced missionaries had met to endeavour
to come to an understanding on this difficult and
important question ; but though the conference lasted a
whole month, no reconciliation of the differences was
effected. This deplorable division became known, not
only throughout China, but even in Europe, and
awakened the attention and inflamed the zeal of other
religious orders in the cause of the propagation of the
faith. Their arrival in the Celestial Empire, however,
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instead of leading to a termination of the dispute, only
tended to embitter it ; for the Dominicans and Francis-
cans did not join the school of Father Ricci, which had
been considerably in the majority, but reinforced that
of Father Longobardi; and from that time it was easy
to see that the contest would be long and fierce —
a prevision which was unfortunately but too well
verified. ‘

During the middle ages, the Gospel had been borne
throughout the known world by the monks of St.
Francis and St. Dominic. We have seen how these
indefatigable apostles traversed with dauntless courage
the vast regions of Upper Asia, and announced to the
ferocious warriors of Tchinguiz-Khan, and the proud
disciples of Confucius, a religion of peace, humility, and
love. By turns missionaries and ambassadors, they
served with equal devotion the interests of Christianity
and those of civilisation. Plan-Carpin, Rubruk, John
of Montecorvino, Oderic di Friuli, all set out from the
west, with the staff in their hands and the wallet on
their backs, and penetrating to the most remote east,
executed enterprises that might well have appeared
formidable to the most heroic courage and perseverance.

The “ Travellers for Jesus Christ” never abandoned
the scene of these apostolic labours, but pursued their
object unweariedly, through wars, revolutions, and
persecutions of the most atrocious character. The
missions to High Asia were indeed interrupted for a brief
period ; but when a new route to it was opened by the
Cape of Good Hope, the Dominicans showed themselves
the equals of their predecessors in zeal and courage.
They were ready immediately to throw themselves on
the waves of this new ocean, to bear to the innumerable

B 2
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populations still sitting in darkness, the light of truth
which had already shone for them once before. The
Jesuits, it is true, were now spread over the whole
world, and the institution of St. Ignatius was develop-
ing, in all the regions then known, its incomparable
powers of expansion and of propagandism. It was,
however, as we have already said, a Dominican who
had first the honour to penetrate into China, and in-
augurate the missions which the Jesuits afterwards
rendered so celebrated.*

In the year 1555, only three years after the death of
Francis Xavier, Gaspard de la Croix, a native of Evora,
succeeded in penetrating into the Chinese Empire.
Cardoso informs us, in his Martyrology, that he had read
a narrative, written in Portuguese by this missionary,
of all that had happened to him in China, and of the
hopes that might be entertained from this mission, if
it should be duly cultivated. The first attempts at
preaching were, it appears, not without good results;
for the Chinese, touched by the example of his life, as
well as persuaded by his discourses, threw down, of
their own accord, one of the pagodas consecrated to
idols. Many demanded baptism, and some received it ;
but the mandarins, terrified at the influence which this
foreigner had acquired in the country, had him arrested,
with a view to put him to death; though not daring
to come to this extremity with a man whose holiness
was manifest, they contented themselves with driving
him from the Empire.}

* Le Quien, “Oriens Christianus,” t. iii. p. 1354.

t Touron, “ Histoire des Hommes Illustres de I'Ordre de Saint
Dominique,” vol. vi. p. 729. Fontana, “ Monumenta Dominicana,
ann. 1555.”
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After this involuntary retirement of Gaspard de la
Croix, and during the same century, several Dominican
missionaries undertook successively to propagate the
Christian faith amongst the Chinese, and cultivate the
evangelical seed deposited there by their holy and
zealous predecessor. Towards the year 1587, almost at
the period of the arrival of Father Ricci in China, Bar-
tholomew Lopez, and two other monks of St. Dominic,
built a convent at Macao, in the hope that this house of
refuge would one day become the centre of their apos-
tolic operations for the interior of the empire; and
about the same time, Father John de Castro, first pro-
vincial of the province of Saint Rosario of the Philip-
pines, and Father Michael de Benavides, afterwards
archbishop of Manilla, were introduced into the Celestial
Empire by two Chinese whom the latter had converted
and baptized in the capital of the Philippines. As they
were already well instructed in the language and cus-
toms of the country, they began from the time of their
arrival to exercise the functions of the holy ministry.
Their apostleship created a great sensation amongst the
infidels, and they would have effected numerous conver-
sions if they had been allowed the liberty of labouring
in peace at the work of the Lord. But their zeal
awakened the jealousy and ill-will of the authorities;
their humble dwelling was one day suddenly surrounded,
and they were arrested by a band of satellites, who
loaded them with chains, and threw them into a hideous
dungeon. When they were subsequently dragged before
the tribunal, they courageously confessed the name of
Jesus Christ in the presence of their judge; and after
long and cruel sufferings, they were finally driven from
the empire, and forced to take refuge at Manilla.

B 3
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Towards the end of the sixteenth century, Father
Diego Advarte, who made the voyage to India three
times, and preached the Gospel at Ceylon, Cambodia,
Cochin China, and Malacca, encountered in China great
difficulties. At the beginning of the following century,
two other Dominicans entered the empire to labour for
the prosperity of the missions of their order — but they
met with such obstacles, as entirely paralysed their
apostolic zeal; and it was not till 1633, the epoch of
the arrival of Moralés in China, that the Christian com-
munities founded by the Dominicans began to flourish.
All that had been done before was no more than an
attempt, a feeble prelude to the immense labours and
the abundant harvest of the seventeenth and following
centuries.

It seems rather surprising that the Dominicans should
have encountered such continual obstacles and difficulties
in founding their first establishments in China, whilst at
this very time those of the Jesuits were becoming more
and more prosperous, and spreading to a wonderful ex-
tent over the whole empire ; and historical impartiality
will not allow us to pass over this strange fact without
assigning for it a cause which may also serve to throw
some light on the controversies and troubles by which
the missions in China have been agitated.

Whilst the Portuguese established at Macao, at the
very gates of China, were endeavouring to consolidate
the basis of their young and flourishing colony, the
Spanish power was engaged in laying the foundations of
its dominion, not far off, on the Philippine Islands. It
was in 1519 that Magellan discovered that magnificent
archipelago, consisting of twelve principal islands, sur-
rounded by sixty smaller ones: and in 1571, Don Miguel
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constructed in the island of Lucon the fortifications
that were to protect Manilla, the capital of that rich
and curious colony.

The old rivalry between Spain and Portugal now
burst out again with the utmost intensity, in remotest
Asia, between Manilla and Macao. The Portuguese
desired to monopolise the Chinese trade for their own
profit ; and used every means to drive away the Spaniards
from the coasts of the Celestial Empire, and prevent
their entering into any relation with the mandarins.
Having seen a considerable number of Chinese emigrants
flocking to the Philippines, they feared that the European
market in those countries would be displaced, and pass
gradually from Macao to Manilla; and thus from the
very beginning the Portuguese policy was applied to
place hindrances and difficulties in the way of the rela-
tions that might have been established between the
Spaniards and the Chinese.

We have already seen in what manner the authorities
of Macao contrived to cause the miscarriage of a mission
intended to be sent from His Catholic Majesty to Pekin*;
and the Jesuit missionaries, established in the interior,
after having used all their influence with the mandarins
to ensure its success, afterwards, at the instigation of
the Portuguese, laboured to effect its downfall. The
latter asserted that if the Spaniards should succeed in
their design of establishing themselves side by side with
them in the Chinese market, it would be impossible for
the Portuguese to sustain the competition with a people
who, having all the gold of Peru at its disposal, could
raise enormously the price of Chinese goods, and ulti-
mately destroy the trade of Macao : and the Jesuit mis.

* See Vol. L
B 4
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sionaries thought themselves bound to maintain the
interests of the Portuguese, who had aided them in so
many ways, and especially by their abundant contribu-
tions to the foundation and support of the mission in
China. '

Thus the Jesuits had associated the success of their
religious enterprise with the prosperity of the Portu-
guese colony, whilst the Dominicans, who had their
seminary at Manilla, made common cause with the
Spaniards; and thence arose the antipathies, the rival-
ries, and the struggles, not merely of the Spanish and
Portuguese, but unfortunately of the Jesuits and Domi-
nicans also. This antagonism reappeared in a thousand
different circumstances, and was, doubtless, greatly con-
cerned in those lamentable divisions which created such
scandal in the Christian world, and acted so injuriously
on the Eastern missions.

In opposing the introduction of the Dominicans into
the interior of the Chinese empire, the Jesuits were not,
we believe, actuated by any miserable motive of jealousy ;
for such a feeling was far below their general characters,
and unworthy the zeal for the glory of God and the sal-
vation of souls by which they were animated. If the
followers of Saint Ignatius manifested sometimes a desire
to be alone concerned in the missions of China—if they
testified any repugnance to see other labourers employed
with them in the vast fields of the Lord of the Harvest
— it was because they thought, perhaps wrongly, that
the presence of missionaries of various orders would
militate against the unity of method so necessary in the
work of the propagation of the faith. Division had
already arisen among them on the subject of the Chinese
rites; and could they hope that any nearer approach to
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peace and conciliation would be made through the inter-
vention of the Franciscans and Dominicans ? This was
not their opinion, and more than once they loudly de-
clared what their opinion was. Father Alvarez Semedo,
one of the first missionaries who wrote on the subject of
the Chinese missions, expresses himself thus: —“I will
conclude this history with an extract from a letter of
Alphonso Mendez, patriarch of Ethiopia, written from
Goa to the Cardinals of the Congregation for the Propa-
gation of the Faith; it deserves attention from the
learning, virtue, and authority of the writer, and his
competency to speak on a matter for which he has gone
through incredible labours. These are his words: —
‘It appears to me, that at the close of my letter, it may
not be out of place to represent to your Eminences, that
we have a divine command against sowing various kinds
of seed in the same field, ar wearing a robe woven of
wool and of flax; I mean that the agreeable variety of
garments worn by the queen who is already espoused —
the diversity of rules and habits of religious orders
— ought not to be introduced into churches still young,
and, so to speak, sucking, but that we must wait some
years till they have increased in age and strength, since
there often glides in a certain pernicious jealousy along
with these diversities; some have not prudence enough,
and others too much indiscreet zeal, and both the one
and the other do things which tend not to edification,
but to ruin. May our Lord bless and keep your Emi-
nences.—Goa, November 11, 1638.”” *

This letter, with which Father Semedo terminates
his history, signifies, in plain words, that the Franciscans
and Dominicans are not to be allowed to enter China.

* Alvarez Semedo, “ Histoire de la Chine,” p. 367.
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The missionaries who did not belong to the Society of
Jesus met such constant hindrance, that, by the testi-
mony of the Jesuits themselves, they had to wait a very
long time before they could give free course to their
apostolic zeal, and lay the foundations of their missions.

“The other religious orders,” says Father Cahour,
“ did not reach-Macao till towards 1683. Those who
presented themselves were Castilians; and the Portu-
guese, who were masters of that town, actuated either
by policy or national antipathy, constantly refused them
a passage through what was then the sole entrance to
the Celestial Empire. They waited, therefore, at the
Philippines for half-a-century, until at length the
commerce of those islands with that of Formosa
afforded them the means of insinuating themselves into
the province of Fo-kien, which was only one day’s
passage distant.”*

In was, in fact, in 1633, that the Dominican, Jean-
Baptiste Morales, and the Franciscan, Antoine de Sainte
Marie, made their way from Manilla into the province
of Fo-kien. As they had, during their long stay in the
Philippine Islands, familiarized themselves with th
Chinese language, they were able, from the moment of
their arrival in China, to commence preaching; and
the dissensions that had occurred among the Jesuits on
the subject of the Chinese rites immediately attracted
their attention.

Father Moralés investigated the points of controversy
on the spot, and amongst the neophytes, and even
interrogated many of the literary class who had been
converted by the Jesuits ; and all affirmed, under oath,

* Father Cahour, “Des Jésuites par un Jésuite,” c¢. iv. p. 80.
Bartoli, «Della Cina,” lib, iv.; “ Delle Opere,” vol. xviii. p. 507.
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that the sacrifices offered to Confucius and the ancestors
were offered with a view of rendering them propitious.
From that moment the Dominicans saw in these rites
only highly reprehensible superstitions, and loudly pro-
tested against the conduct pursued with regard to them
by the majority of the Jesuits. They also wrote to
Rome, to inform the Sovereign Pontiff of the danger to
which the purity of the faith was exposed in the
missions of China ; while the Jesuits, on their part,
sent a very different statement of the question, taken
from an opposite point of view.

In the meantime, a violent persecution arose in the
province of Fo-kien, and the missionary establishments
of the Dominican Fathers were destroyed. Morales,
who would not allow Christian converts to join in the
sacrifices in honour of Confucius and the ancestors, saw
himself an object of hatred both to the mandarins and
the people, and was obliged to conceal himself. He then
wandered for days together about the mountains, and
along the banks of rivers, without any other food than
roots and wild herbs, but was at last seized and thrown
into prison, afterwards put in the Cangue, and beaten
with rods, and then put on board a vessel to be taken to
Macao, with a prohibition against ever re-entering the
Empire of China. In the leisure of his involuntary
seclusion, he studied more profoundly the important
questions which divided the missionaries of China; and
the Superiors of the Friars Minor and of the Preachers
took the resolution of sending him to Rome, on a
mission connected with this controversy.

Moralés reached the capital of the Christian world
in 1643, and laid before the court of Rome seventeen
questions, which were decided in favour of the Friars
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Minor, by a decree of Innocent 10th (dated Sept. 12,
1645), and which Moralés himself notified to the Vice-
Provincial of the Jesuits of China. In adding to this
decree the clause, “ until it shall be decided otherwise,”
Innocent 10th had himself implied that it might be re-
vocable, under the supposition of a more accurate
statement of the facts; and the Jesuits therefore
deputed Father Martini to go as their envoy to Rome,
and explain the reasons upon which they had acted in
the toleration they had thought it advisable to extend to
ceremonies which they regarded as purely civil, and not
religious in their character.

Considered from this point of view, these ceremonies
could not be thought to merit the condemnation pro-
nounced against them on the statements ofthe Dominican
Morales, and a decree of Alexander 7th (bearing date
March 23, 1656), and framed on the statement made by
the Jesuit Martini, declared that, assuming the correct-
ness of this statement, the ceremonies in question were
lawful, and might be conscientiously tolerated, especially
if, previous to participating in them, the Christian
should enter a protest against any tendency to idola-
trous superstition to be found in them. Since the
memorials drawn up by the Dominican and the Jesuit
differed entirely from each other, the answers of the
Pope might also differ, without any contradiction.

The voyage of Moralés to Europe was, however,
not made with the sole purpose of enhghtenmg the
Sovereign Pontiff concerning the practices and rites of
the Chinese. This zealous missionary earnestly desired
to excite the ardour of his brethren for the propagation
of the faith amongst foreign nations; and his purpose
was to bring back with him numerous labourers, to
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gather in the harvest now ripening, at last, in the
remote East. After fulfilling his mission to Rome, he
returned to Spain, and appealed to any Dominicans, who
might wish to devote themselves even to death for the
salvation of men; and the learned Navarette, whose
renown was at that time shedding great glory on the
university of Valladolid, was the first who obeyed the
call of the missionary. Many others joyfully associated
themselves with that distinguished servant of God, and
Father Moralés, embarking at the port of San-Lucar, in
Andalusia, with twenty-eight brethren of his order,
recommenced his long and perilous voyage to remote
Asia.

While these bold ¢ Travellers for Jesus Christ,” as
they were called in the Middle Ages, were thus, with
holy intrepidity, daring the perils of the sea, one of
their brethren was shedding his blood on the soil of
China. This was the Dominican monk, Francis Fernan-
dez de Capellas, sprung from an illustrious Spanish
family, and consecrated to God, by religious profession,
in the convent of Saint Paul, at Valladolid ; there he
had learned to detach himself from the world, to desire
evangelical poverty, to practise humility, and to seek
for no other pleasure than prayer, and the reading of
the holy scriptures ; and he was prepared for the priest-
hood, as well as for the apostolic ministry, by a life
of austerity and retirement. He had at first exercised
the sacerdotal functions in his own province ; but when
the will of his superiors made known to him that of
God, he was found quite ready to cross the ocean,
and bear the light of the Gospel to remote regions.
In the Island of Formosa, Providence permitted him
to meet with Francisco Diaz, a brother of the order,
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who had preceded him; and they entered China together,
in the year 1642, Capellas stopping at Fo-Ngan. Having
speedily acquired the language of the country, he
applied himself to the fulfilment of his apostolic office,
and traversed on foot various provinces of the empire,
always poorly clothed, carrying with him only a breviary
and a crucifix, and in his preachings relying solely on
the virtue of the Cross. It would be hard to tell all
the fatigues he underwent, and the perils he encountered,
on journeys always difficult and dangerous for a mission-
ary; but a great number of infidels were instructed,
converted apostates were brought back and reconciled to
the Church, and virgins were consecrated to God in an
empire where virginity is much honoured, but little
practised ; and this success made Capellas ample amends
. for all hardships, and showed him that the Lord pro-
tected his ministry.*

Capellas was still zealously pursuing his evangelical
labours, when the prefect of Fo-Ngan commenced a cruel
persecution of all who professed Christianity ; and he set
on foot at the same time an active search after their
pastors. During the persecution a commissioner-general
was sent to the town of Fo-Ngan, with orders to listen
to the complaints of the literary class against the Chris-
tians, and the defence offered by them. The visitor
commanded them to choose amongst them respectively
their most learned member to defend their cause, and
declared that the discussion should take place publicly
in his presence, promising to pronounce judgment ac-
cording to what he should hear.

On the appointed day, Pierre-Chin, a learned Chinese,
and a pupil of Father Capellas, stood forth to speak for

* Touron, vol. vi. p. 732.
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the law of God, which he professed ; and a disciple of
Confucius complained that the Christians only assembled
in their churches to trample under foot the sacred laws of
the empire, and show their contempt for them ; refusing
to pay the homage to ancestors which custom and piety
enjoined, and burning with sacrilegious irreverence the
tablets on which their names were inscribed.

The apologist of the Christians replied that they
assembled in their churches only to praise God and offer
him prayer and sacrifice, to supplicate peace and pro-
sperity for the empire, and the preservation of the Em-
peror ; that, far from despising the laws, they observed
them most faithfully; that Christians did not indeed
render sacrilegious worship to the tablets of ancestors, or
to ancestors themselves; but that they prayed for the
repose and eternal happiness of those who, having known
and served the Lord, had departed this life in his holy
religion ; that the Christians had done no violence to any
one to oblige him to burn the tablets on which the names
of his ancestors were inscribed, but had contented
themselves with practising the law of charity, which
commanded them to remonstrate with mildness, and per-
suade by reason.

Pierre-Chin continued his defence with so much learn-
ing and spirit, and with such lively and pathetic elo-
quence, that the commissioner pronounced a decision in
favour of the Christians, and declared that their law was
good, since it commands men to fly from what is wrong
and practise what is right; that its ministers were vir-
tuous men of irreproachable life, and that consequently
he forbid the lterat: and all others henceforth to molest
the disciples of Jesus Christ.

This just decision ought to have put an end to all
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persecution, but it only suspended it for a time. The
Bonzes, who were inimical to Christianity, renewed their
intrigues. They deceived the mandarins by their false-
hoods, and caused fresh irritation in their minds, so that
the persecution was soon remewed with more violence
than ever. They arrested Father Capellas at the mo-
ment when, accompanied by a young boy bearing the
sacred vessels, he was going to administer the sacraments
in the environs of Fo-Ngan; and after being heavily
ironed, he was dragged to prison by Tartar soldiers, on
the 13th of November, 1647. In the account of his
martyrdom it is stated, that when interrogated by the
mandarin as to whose house it was in which he was
lodged and fed, he replied he had no other house than
the wide world, no other bed than the ground, no food
but what Providence sent him from day to day, and no
occupation but that of labouring and suffering for the
glory of Jesus Christ, and the eternal happiness of those
who believed in him.

The answers to all other questions were given in the
same spirit; and he lost no opportunity of speaking of
the truths of salvation which he had come to make known
to the people of China. But these men were unworthy
to hear those truths, and the mandarin, irritated as much
by the firmness of the Christian missionary as by his
answers, had him beaten in a cruel manner before send-
ing him back to prison.

There the confessor of the faith passed his days and
nights in prayer, and the word of God was not idle in his
mouth, but all who had leave to visit him felt what is
the power of that word from the lips of a martyr.

Capellas, by the eloquent example of his heroic pa-
tience, as well as by his animated exhortations, continued,
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even in his bonds, to effect new conversions, and these
were for his infidel judges so many fresh inducements to
put him to death. He was, they said, a despiser of the
spirits and gods of their country, and a propagator of
false doctrines ; and sentence of death was pronounced
against him accordingly.

The martyr maintained to his latest breath the same
firmness and unshaken courage that he had shown on all
other occasions ; he never ceased from praising the Lord,
who had deigned to accept his sacrifice, and prayed that
he would graft in the hearts of the Chinese the holy law
which he was about to seal with his blood. The sen-
tence was executed on the 15th of January, 1648, in
the presence of an immense multitude.

The precious death of this intrepid preacher of the
Gospel, instead of intimidating the Christians, animated
their courage, and strengthened in them the noble reso-
lution of holding fast by the faith that the martyr had
induced them to embrace. At Macao, in the Philippines,
and in Spain, there was a solemn thanksgiving for his
triumph, and the head of the saint was carried, first to
Manilla, and afterwards to the convent of St. Paul in
Valladolid. :

At the moment when Father Capellas was about to
procure by his heroic death a triumph for the Christian
faith, numerous brethren of the order of St. Dominic,
who had embarked at San Lucar, in Spain, under the
guidance of Father Moralés, were at length landing on
the coast of China, after a long and laborious voyage.
These young missionaries arrived just in time to see the
blood of their glorious brother shed in the cause, and to
derive from that spectacle the strength, the power of
endurance, and the holy intoxication of the apostleship.

VOL. I c
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The attraction of the crown of martyrdom induced
them to enter with ardour into the militant career; they
hastened to visit the desolate missions, and inform them
that the blood of missionaries thus shed does but bring
forth new preachers of the Gospel.

Father Moralés felt much emotion in meeting again
his numerous spiritual family, and he loved to repeat the
names of all whom he had regenerated in the water of
baptism, and blessed the Lord that he found them still
faithful and immoveable amidst the tempest. He felt
especial tenderness towards the young Gregory, of whom
he heard wonders related ; and we will give some bio-
graphical details concerning this illustrious Christian,
since he was the first of his nation honoured with the
sacerdotal character and the episcopal dignity.

A-Lou, subsequently known under the name of
Gregory-Lopez, was horn of Chinese parents at Fou-
Tcheou-Fou, the capital of the province of Fo-Kien. He
was brought up in the religion of his countrymen, that
is to say, in a monstrous mixture of the doctrines of
Buddha, Confucius, and Lao-tze, with the accompani-
ment of innumerable superstitions. But the Lord, who
had chosen him for His service, soon sanctified him by
His grace, and enabled him to serve as an instrument of
mercy to others; and it was the Dominican Moral¢s who
first communicated to the young Chinese what he could
not have learned from his parents or instructors, namely,
the knowledge of Jesus Christ and His law.

The Chinese have, in general, so much precocity of
judgment and intelligence, that they are capable of
attending to serious business at an age when European
children think only of play; and though somewhat in-
clined to moroseness and melancholy, the juvenile
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inhabitants of the Celestial Empire are early accustomed
to the realities of life. The children of the great towns
soon learn to understand commercial affairs, industrial
speculations, and, moreover, all the knaveries of stock-
jobbing ; and the children of the country know perfectly
well how much a field of rice will produce, and calculate
as well as any grown men the profits derivable from the
culture of the mulberry or the tea plant. These little
materialists appear to have somewhat withered hearts,
and are by no means remarkable for candour and sim-
plicity; they have seldom any aspirations towards ge-
nerous ideas or noble sentiments, and one may see in
the very look of their narrow oblique little eyes the in-
dications of roguery, cupidity, and cunning.

It was not, however, thus with the young A-Lou.
Father Moralés had early observed in this child not only
a solid and advanced understanding, but a most pure,
gentle, and amiable character, accompanied by great
docility ; and becoming much attached to him, Moralds
applied himself to instruct him and train him to virtue
and religion. The good seed which the missionary cast
into ground so well prepared soon bore excellent fruit ;
and the heart of the young Chinese being touched by
divine grace, he employed the light of reason, not to
repulse the still more pure and vivid light presented to
him, but to subject his intelligence to the power of faith.
He did not, doubtless, fully comprehend revealed truth,
but he believed in it humbly and firmly, for he un-
derstood enough to see that it was in harmony with the
wisdom, the power, and the goodness of God. Faith
had opened in his soul a marvellous spring of sensibility
and tenderness; and he could not hear, without shedding
tears, of all that the Saviour had deigned to do and to

c2
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suffer for the salvation of those who believed in Him.
After he had been thoroughly instructed in the truths
of the Christian religion, he made a public renunciation
of the false doctrines, vain superstitions, and senseless
practices of the Chinese ; and he demanded the grace of
baptism, and received it with the name of Gregory, to
which the Dominican missionaries added the Spanish
name of Lopez, as a sort of transcription of the Chinese
word, A-Lou.

Full of gratitude for the precious gift that had been
bestowed upon him, and resolved to consecrate his life
to the glory of Him who had been willing to die in
order to save mankind, Gregory-Lopez laboured zeal-
ously to make his countrymen acquainted with the
adorable name, the mysteries, the precepts and example
of Jesus Christ. He earnestly endeavoured, in the first
instance, to introduce the light of the Gospel into his
paternal home and the place of his birth ; but his efforts
were of no avail, for it is written that *a prophet hath
no honour in his own country ”’; and when he found he
was not to have the honour of converting his relations
and his old friends, he had the courage to separate him-
self from them, and, renouncing all the benefits and happl-
ness of domestic life, to attach himself to the missionaries
to whom he owed his second birth. He first did them
all the services in his power in his native town of Fou-
Tcheou-Fou, and he then boldly followed them to Pekin, .
when they were sent thither by order of the government ;
and while he served them as an interpreter, fulfilled at
the same time the perilous functions of a catechist among
the Christian converts. The persecution raised in the
capital against the apostolic labourers was not long in
extending itself to all those who afforded them a refuge,
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or favoured them in any manner whatever, and with the
‘missionaries they arrested also their catechists and inter-
preters, and, after having kept them long languishing in
prison, without being able either to intimidate them or
seduce them from their faith, they drove them into exile.
Many monks of various orders were involved in this
persecution, and forced, some to conceal themselves,
others to practise in chains and in prison the patience
and resignation they had so often preached to their
neophytes.

Such of the missionaries as had found means to escape -
the pursuit of the mandarins, or who had been sent to
Macao, seeing the impossibility of ‘their resuming in
China the work of the ministry, turned their thoughts
in another direction ; for true apostles never allow them-
selves to sink into repose and inaction, and if they are
not permitted to carry the Gospel tidings to the north,
only turn towards the south. Some Franciscans having
embarked at Macao to proceed to Gochin China, Lopez,
listening only to his own ardent zeal, followed them, to
partake their perils by land and sea, and showed the
same unshaken firmness through all vicissitudes. Hardly
had these indefatigable preachers of the Gospel escaped
from the violent tempest raised against them in the
Chinese Empire, when they had to encounter still greater
cruelty among the new nations to whom they sought to
bring the faith ; and the fortitude of the fervent proselyte
did not shrink from the apparatus of torture and death
which he saw displayed before his eyes in a town of
Cochin China. Providence, however, having reserved
him for longer trials, withdrew him from this danger,
and enabled him to reach Manilla. ‘

The tranquillity that Gregory-Lopez enjoyed in the
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Spanish colony enabled him not only to enter on a more
thorough study of theological truth, but to apply himself
also to humane letters, and make himself acquainted
with the Latin, and even the Spanish language ; for
which the Dominicans of the College of St. Thomas
afforded him every facility. He did not, however, attain
to the first rank in learning, but his progress in virtue
and holiness was wonderful ; and he formed the resolu-
tion of embracing the religious profession, which no
Chinese had yet done, and of aspiring to the sacerdotal
office, that he might be able to labour with more success
for the conversion of his countrymen. He was especially
attracted to the order of St. Dominic, and, notwith-
standing the long trials to which he was subjected, his
resolution did not fail.

One day Father Gonsalez, provincial of the Domini-
cans in the Philippine islands, expressed a wish to send
some help to the missionaries who, notwithstanding the
persecution, had continued their labours in China. Gre-
gory-Lopez undertook to carry the money to them, and
though obliged to make a journey of fifteen days’ dura-
tion, in the midst of much peril, acquitted himself of
his mission with admirable intrepidity ; and his arrival
was a great consolation to Father Garcia, a Spanish
Dominican, who, at the height of the persecution, and
almost in the very presence of his persecutors, had never
ceased his courageous efforts to gain souls for Jesus
Christ.

It was at Ting-Tcheou, in the province of Fo-kien,
that Gregory found this apostolic Christian, who at the
sight of the fervent proselyte might well have said to his
neophytes as St. Paul did to the Christians of the
Church of Corinth:
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. %I am filled with comfort, I am exceeding joyful in
all our tribulation. :

“ For when we were come into Macedonia, our flesh
had no rest, but we were troubled on every side; with-
out were fightings, within were fears.

- “ Nevertheless God, that comforteth those that are
cast down, comforted us by the coming of Titus.”

In fact, if the Dominican missionary found himself
amongst the Chinese in a similar position te that of Paul
in Macedonia, the arrival of Gregory must have been to
him what that of Titus was for the great apostle.

Burning with the same zeal as himself, Gregory was
happy to share in all his dangers and fatigues, and vo-
luntarily undertook the instruction of the children,
catechumens, and neophytes; and since, as a native Chi-
nese, it was easier for him to show himself abroad, he
took upon him, with much self-devotion, all the journeys
that were desirable for the good of the mission. In the
course of his numerous excursions he collected amongst
his countrymen a sufficient sum for the erection of a
hospital and a small church at Ting-Tcheou ; and he also
contributed in another way to the good work—labour-
ing with his hands, and carrying wood, stones, sand, and
cement, and affording whatever manual assistance he
could. Tohis exertions, indeed, it was principally owing
that a house of prayer was raised to the glory of the
true God in the midst of a population of infidels.

Gregory-Lopez was then thirty years of age, and he
obtained at length the habit of St. Dominic, which he
had so long ardently desired, and was sent back to the
convent at Manilla to complete his theological studies,
and be further trained to the exercises of the religious
life. His apostolic vocation being so marked, he was

c 4
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shortly afterwards admitted to the priesthood, and al-
lowed to join some brethren who were leaving the Phi-
lippines for China. It was at this period of his life that
he had the happiness to meet again his first master,
Father Moralés, who had just returned from Europe.
But Moralés did not long enjoy the success of his at-
tached disciple, for he departed, in 1664, to receive from
God the eternal reward of his apostolic labours. This
was three years after the death of the Emperor Chun-
Tché, and at the epoch when a violent persecution burst
out in China that nearly destroyed for ever the work of
the missionaries.

. Immediately after the decease of Chun-Tché, the four
Regents, charged with the government of the empire
during the minority of young Khang-Hi, hastened to
annihilate the insolent power of the eunuchs, whose
tyranny had precipitated the fall of the ancient dynasty.

These men, who were inordinately ambitious, and
.lived perpetually in the midst of intrigues, had found
their influence destroyed by the accession of the Mant-
choo-Tartars. The conquerors of the empire despised
these degraded beings, refused them any share in the
business of government, and confined them to the exer-
cise of their humiliating functions.

At first they appeared to submit, but their habits of
domination soon manifested themselves again, and,
adroitly profiting by the weaknesses of every kind that
marked the closing years of Chun-Tché’s reign, they had
almost imperceptibly recovered their former position.
The chief of this ignoble and dangerous class had been
guilty of so many crimes, that public opinion loudly
called for vengeance immediately after the death of the
unfortunate Emperor ; and the Regents considered the
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opportunity extremely favourable for the execution of
their project.

They drew up their accusation against the chief of the
eunuchs, who was condemned to death, and executed
amidst the applause of all Pekin ; and on the same day
the rest were dismissed from the palace and sent back to
their families. After this, the Council of Regency had
engraved, upon a plate of iron of more than a thousand
pounds weight, a law by virtue of which the Mant-
choo nation declared a resolution never again to raise
eunuchs to any public dignity or office; a law still in
force, and to which the successors of Chun-Tché are pos-
sibly in a great measure indebted for the long, peaceful,
and prosperous reigns they have enjoyed.

When by the expulsion of the eunuchs the Regents
had brought the affairs of the palace into somewhat
better order, they began to consider the means of re-
storing peace to the maritime provinces of the empire,
which were perpetually attacked and ravaged by a famous
pirate, whose object was nothing less than the overthrow
of the dynasty.

Under the last Emperor of the dynasty of Ming, the
coasts of China were continually infested by pirates,
whose power, descending regularly from father to son,
had at length become so formidable as to rival that of
the imperial throne itself.

A young Chinese of the province of Fo-kien, the son
of poor parents, had quitted his native country from the
pressure of poverty, and betaken himself to Macao, in
hopes of making a fortune in the service of the foreigners,
of whose riches he had heard so much. This adventurer,
named Tching-che-Long, expressed, shortly after his
arrival at Macao, a desire to embrace Christianity, and
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was instructed and baptized accordingly, and he obtained
for a godfather a rich Portuguese, who afterwards made
him the heir of his fortune. Tching-che-Long, who was
a very enterprising personage, embarked in mercantile
life, and was before long one of the most wealthy and
famous merchants of China. He became the owner of a
great number of ships ; his ambition appeared to increase
with his riches, and he rose to high consideration in the
empire. Opulence, however, though it often brings
friends, also awakens envy; and the rich merchant of
Macao was accused of being an enemy to the government,
and the chief of a formidable conspiracy. The empire
was at this period a prey to some of those terrible com-
motions which subsequently occasioned the fall of the
dynasty ; and the then reigning Emperor, instead of pro-
secuting the powerful and dangerous merchant, thought
it more prudent to endeavour to attach him to the
throne, and profit by his wealth and influence, and he
therefore created him Grand Admiral of the maritime
forces of the Celestial Empire.

Tching-che-Long was grateful for this imperial favour,
and exerted himself for the benefit of him who had
bestowed it; he assembled some troops, and marched
to the deliverance of the Emperor, then besieged in
Pekin by revolutionary armies; but the succour came
too late. We have related in a preceding volume the
fall of the dynasty and the invasion of the Mantchoo
Tartars. The Grand Admiral, seeing that all was over,
and he could do nothing more for his imperial master
and benefactor, marked out a course for himself, and
sought to provide for his own fortunes, in the midst of
the anarchy which convulsed the empire. Tching-che-
Long had a son no less brave and adventurous than
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himself, and like him disposed to nourish ambitious
projects, who bore the name of Kouo-Tchin, of which,
from the Canton pronunciation, the Portuguese made
Cozinga. '

Both father and son attached themselves to the
princes of the house of Ming, who were endeavouring
to establish their authority in the southern provinces;
but the party was too weak to re-conquer the empire,
and before long was entirely dispersed, while the Grand
Admiral and his son continued the war alone against all
the naval force of the new Emperor, and the Tartars, at
length despairing to conquer them by open force, tried
to attract them by the offer of increased wealth and
honour. Kouo-Tchin remained immoveable, but his
father, weary of this life of risk and peril, allowed him-
self to be tempted, and went to Pekin, to make his sub-
mission to the Tartar conqueror.

The Emperor Chun-Tché at first showered riches and
distinctions upon him, hoping by this means to induce
the son to imitate the conduct of the father. But his
expectation was not realised; on the contrary, Kouo-
Tchin only became more violent in his hostility, and his
numerous fleets carried death and destruction along the
coasts.

The Tartar Emperor then despairing of success by
the method he had adopted, changed his policy, and not
only degraded Tching-che-Long from all the honours to
which he had raised him, but stripped him of all his
property, and reduced him to utter destitution. After
having risen to such a giddy height, he found himself
once more at the point from which he had set out in
early life.

During his days of prosperity and grandeur, Tching-
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che-Long had thought little enough of his baptism and
his Christian duties ; but, fortunately for him, adversity
came to re-awaken in his mind the sentiments of religion,
and he had the consolation of finding in the missionaries
of Pekin charitable and affectionate friends, whe has-
tened to supply him with daily bread for his body, while
they strengthened his soul with the bread of life. His
reverse of fortune thus proved a real source of blessing
to this man, and the Divine grace was extended to him,’
so that he was enabled to endure with resignation
poverty, exile, imprisonment, and ultimately the violent
death by which the vicissitudes of his adventurous life
were terminated.*

Kouo-Tchin swore to avenge the death of his father,
and while he had been hitherto content to make his
power felt along the sea-coast, he now, proclaiming im-
placable enmity to the Tartar power, sailed up the
Blue River with all his force, and laid siege to Nankin.

The town, however, being vigorously defended by the
Tartars, he was obliged to raise the siege, and go to sea
again, on which he was more sure of success. It is
stated that one day, after having beaten the Imperial
fleet, he seized three thousand Tartars, and brutally
ordered their noses to be cut off; and then sent them in
that frightful state to Pekin, where the sight of the un-
fortunate creatures was so extremely displeasing to the
Emperor, that he relieved his feelings by ordering them
to be put to death, under pretence that they ought to
have died rather than submit to a disgrace which was
reflected upon the whole nation.

The conquerors of China could not, evidently, submit

* D’Orléans, “Histoire des Deux Conquérants de la Chine.”
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to abdicate thus the empire of the seas, and leave them-
selves in the hands of an audacious pirate, who openly
defied their power, and threatened to found at Formosa
an empire capable of destroying the commerce of the
Chinese. After the death of the Emperor Chun-Tché,
the four Regents determined to put an end at any cost
to the ravages of Kouo-Tchin, and being convinced that
they could not at sea make head against the numerous
fleets of pirates, they came to a desperate, almost savage
resolution, likely to try to the utmost the obedience of
the Chinese people. They published an edict, by which
the inhabitants of all the maritime provinces were en-
joined to retire three or four leagues inland, and, as they
fled, to destroy their villages and their corn-fields, and
thus leave an immense desert between the pirates and
the Celestial Empire. The heaps of ruins lying along
the shore were to be a new Great Wall of China, opposed
to the incursions of the barbarians of the sea. The
measure, desperate as it seemed, was entirely successful ;
the Regents were obeyed, and this covetous people of
China, so strongly attached to their property, were seen
tearing down their habitations and ravaging their fields
with astonishing self-denial, in order to leave only a
barren wilderness to the depredations of the corsair
Kouo-Tchin. This memorable instance may serve to
show of what the Chinese would be capable, if they
should some day find it necessary to oppose the invasions
of a powerful enemy. If they were fully aware of the
advantage they have in the immense extent of their
territory and’ their innumerable population, they would
certainly not dread any blow that might be aimed at
them by the hand of a foreign nation. Were they fully
determined to employ all the resources that their
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numbers and space afford them, they might paralyse the
most learned strategy, and defy the most destructive
engines of an unjust aggressor.

In the plan of destruction commanded by the Regents
was involved considerable loss to the Christian missions;
for all the chapels built on the sea-coast had to be pulled
down, and the neophytes were compelled, like others, to
seek an asylum in the interior of the country. Nay, in
order to leave no resource or refuge to the pirates, no
place where they might obtain the means of subsistence,
the Regents had even decreed the destruction of Macao,
and the order had gone forth to drive the Portuguese
from it. Father Adam Schall, who still enjoyed great
credit at Pekin, and whose long services were not for-
gotten, went to the Regents, and interceded with them
in favour of the colony. He reminded them of the help
these foreigners had afforded to the empire in times
past, against a famous pirate of those days, who had
been ravaging the coasts, and suggested how useful they
might be in the present difficulties; also, that trade
would suffer much by the expulsion of these merchants,
through whom the productions and treasures of the
West found their way into the Celestial Empire; and
the Regents, moved by these considerations, ultimately
spared Macao, and revoked the order to drive the Por-
tuguese out of it.

It was a signal service that Father Schall had thus
rendered, not only to the Portuguese colony and the
commerce of China, but also to the Christian missions;
for the destruction of Macao would have been a fatal
blow to the propagation of the faith in those remote
countries. It was necessary that the missionaries should
have some tranquil and independent abode, at the gates



CONSEQUENCES OF THE DEATH OF CHUN-TCHE. 381

of the vast empire they were endeavouring to evangelize,
whence they might maintain a regular intercourse with
Europe, which might afford an asylum to their agents,
and to themselves, in case of persecution, a place of
sojourn, a temporary retreat, where they might wait for
better days. The disappearance of this little European
colony would leave them isolated in remote Asia, with-
- out any help or protection, and at the mercy of their
enemies. Adam Schall, therefore, in protecting Macao,
saved also the Christian mission; and with this last act
closes the career of the zealous and illustrious missionary,
for a short time afterwards he himself fell a victim to a
bloody persecution.

On the death of the Emperor Chun-Tché, it was easy
to foresee that the Christian religion would have some
severe trials to go through. The four Regents, it was
well known, were hostile to it and to the missionaries ;
but they did not, nevertheless, make any immediate
manifestation of their ill-will. They seemed still to bear
in mind the services rendered by Father Schall, and the
attachment the late Emperor had felt to him. They had
even the good taste to confer on him solemnly the title
of Preceptor of the young Prince who was called to
govern the empire. But though nothing appeared to
be changed, it was felt by the missionaries that the at-
mosphere was charged, and that ere long the tempest
would burst forth.

In 1664, a Mahometan astronomer, named Yang-
Kouang-Sien, presented to the Regents a memorial and
a formal accusation, full of blasphemies against Christi-
anity, and of calumnies against the missionaries; and this
violent attack was made so much the more boldly because
Adam Schall was at that time in no state to defend him-
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self or his brethren, a sudden attack of paralysis having
deprived him of the use of speech as well as of his
hands. It was not very difficult to obtain the condemna-
tion of a man who could neither speak nor write ; and
the informer accused the missionaries of false doctrines,
of ignorance of astronomy, of treasonable conspiracy, of
having come to the flowery kingdom merely to intro-
duce the spirit of faction and revolt, and of making use
of the pretext of religion merely for the seduction of
the liege subjects of the Emperor. It was also stated,
that the temples where the Christians assembled were
merely haunts where they concerted measures to defend
themselves in case they should be attacked, and that in
order the better to distinguish those of their proselytes
on whom they could rely, the missionaries were in the
habit of giving them little pieces of copper (medals),
upon which were representations of figures of men and
women, the explanation of which was reserved for the
initiated. Yang-Kouang-Sien then concluded his me-
morial by drawing so horrible a picture of the Christian
religion, that the Regents hastened to proscribe it, and
forbid all Chinese subjects under pain of death to follow
it. Those who had already embraced Christianity were
enjoined to abandon it without delay; and to reward
the zeal of the informer, he was appointed, in place of
Adam Schall, President of the Board of Mathematics
and Celestial Literature.*

This persecution was not confined within the limits of
the capital. The viceroys of all the provinces of the
empire received orders to seize on all the preachers of

#* De Maillu, “Histoire Générale de la Chine,” vol. ii. p. 72.
Le Comte, “Mémoires de la Chine,” vol. ii. p. 188. D’Orléans, “His-
toire des Deux Conquérants de la Chine,” p. 140.
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the Gospel, and have them taken to Pekin, to be judged
there. The Tribunal of Crimes was directed to subject
them to the most rigorous examination, and to deter-
mine, conjointly with the Tribunal of Rites, upon
the punishment to be inflicted on them. The mission-
aries in all parts of the empire were then immediately
arrested, loaded with chains, and thrown into dungeons,
while the satellites of the mandarins seized on their
houses, sacked them from top to bottom, burnt their
books, their sacred ornaments, and everything that bore
a vestige of a religious purpose.

The tribunals of Pekin were occupied for a long time
with their trials, and that of Father Adam Schall,
who was regarded as chief and doctor of the Christian
law, was conducted with particular formality. It was a
touching spectacle to see this venerable man at seventy-
five years of age—he who had once been the friend of
the Emperor, and the oracle of the court —now kneeling
before his judges like a common criminal, sinking under
the pressure of infirmity as well as of age, and unable
to utter a single word in his own justification.

Father Verbiest undertook his defence, and endea-
voured to draw the storm upon his own head, instead of
that of Schall. He spoke in so generous and noble a
strain that the audience could not help applauding him,
and his heroic charity would have triumphed, and the
slanderers been put to confusion, if the resolution had
not been taken beforehand to exterminate Christianity.
But the missionaries were ordered back to prison, each
with nine heavy chains upon him, and guarded by ten
satellites.  Perpetually surrounded by a vile soldiery,
who heaped insults upon them — compelled by the weight
of their fetters to remain always in a stooping position,
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and shut up in foul unclean dungeons, their sufferings
were terrible.

They were sometimes taken from them, but it was to
be carried before the Tribunal of Rites in the midst of a
terrific display, and it was on one of those occasions that
the Dominican Father Coronatus met Schall and Verbiest
at the entrance of the judgment-hall ; and he prostrated
himself at the feet of the Jesuits, and kissed the fetters
which they wore 8o worthily for the name of Christ. At
length, on the 16th of January, 1665, the missionaries
were found guilty, and the Christian religion, as false
and pernicious, was proscribed throughout the empire.

The sentence was pronounced by the Tribunal of Rites,
but the Tribunal of Crimes was to determine the nature
of the punishment which the condemned were to under-
go. The missionaries were accordingly taken to this last
tribunal, and then the interrogatories were re-com-
menced, accompanied, as usual, by horrible ill-treatment
of the prisoners. Father Schall was always the chief
object of hatred, but though, as we have said, speechless
from paralysis, Providence had given him an eloquent
advocate in his companion in captivity, Father Ver-
biest, and now again he was heard demonstrating the
sanctity of the Christian religion to the mournful accom-
paniment of the rattling of his chains.

The Tribunal of Crimes had probably seldom listened
to such pathetic, courageous, and self-denying eloquence;;
but the judges were too malignant, and too much under
the dominion of passion, to allow themselves to be con-
vinced. On the 15th of April, 1665, the missionaries
were condemned to be scourged with rods, and then
exiled to the remotest wilds of Tartary——all except
Adam Schall, who, as chief of the sect that preached
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rebellion, was condemned to be strangled. This pun-
ishment, however, was afterwards thought too light,
and the court assembled again to consider it, and
then ordered that he should be “cut in a thousand
pieces "—regarded as the most degrading as well as the
most cruel punishment that can be inflicted.

The body of the condemned is cut to pieces, beginning
with the extremities, and after every amputation, the
flow of blood is stopped with quicklime or red-hot irons.

This horrible sentence was, previously to its execution,
presented to the Regents for confirmation; but—it is
recorded in the Annals of China* that on the 16th of
April, the very day when the Regents were to meet for
this formality —some tremendous shocks of earthquake
occurred, which threw all Pekin into consternation.
The terrified populace rushed through the streets and
public places, uttering loud lamentations, and at every
new shock the cries redoubled. The Regents themselves
were so alarmed that they did not dare to pronounce
sentence on Adam Schall.

Earthquakes are at all times a great cause of terror to
the Chinese; for they imagine them signs that the heavens
are angry, and disposed to chastise, if not to exterminate,
the earth. _ ’

The populace generally rushed to the pagodas, utter-
ing fearful cries; expiatory processions are got up, and
supplications addressed to Heaven to appease its anger ;
and it is common in such circumstances for the govern-
ment to perform some signal act of clemency, with the

view of warding off the misfortunes that threaten the
nation.

* De Mailla, « Histoire Générale de la Chine,” vol. ii. p. 88. Le
Comte, ¢ Mémoires de la Chine,” vol. ii. p. 190.
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This is what took place in 1665 ; the prisons were
opened by order of the Regents, and the condemned sent
back to their families. The missionaries were set at
liberty, and taken to Canton, but the magistrates there
had orders to watch and guard them strictly. Among
these missionaries were three Dominicans, and one Fran-
ciscan, but the majority, namely twenty-one, were
Jesuits. Four of the latter order had, notwithstanding
all that had passed, been retained at Pekin by the
Regents, on account of the services they might be able
to render to the government; but from the general
amnesty Father Schall was excepted.

Happily for him, however, the shocks of the earth-
quake re-commenced, and a fire broke out in the imperial
palace; and in the midst of the general consternation
his enemies did not dare to execute the sentence upon
him. Souy, the president of the council of regency,
convoked his colleagues, and told them that the honours
that had been conferred upon Tang-Jo-Wang *, by the
Emperor Chun-Tché, ought to be a reason for great
caution, and that it was to be feared that the present
young Emperor, when he should come of age, might
call them to account for their treatment of a man whom
his father had loved and protected. He advised them,
therefore, before putting him to death, to obtain a de-
cision on the subject from the Empress-Mother, that
might serve to exculpate them, if they were ever troubled
aboutit. Souy had devised this expedient with the view
of saving Adam Schall, and his colleagues fortunately
followed his advice.

The Council of Regency betook themselves solemnly

#* The Chinese name of Father Schall.
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to the Empress-Mother, and presented for her sanction
the sentence which condemned Tang-Jo-Wang to be “ cut
into a thousand pieces;” but, instead of approving, she
expressed the utmost indignation at it— threw it on the
ground, trampled it under foot, and demanded of the
Regents whether they had already forgotten the esteem
and regard her son had had for a man whom they ought
to have treated with respect, instead of punishing as a
criminal. :
. She then ordered that Adam Schall should be imme-
diately set at liberty, and he was accordingly brought
back to his house, where some devoted Christians were
waiting for him, and received him with tears of joy.
The ignominious sentence was not yet revoked; but it
only served to cover him with glory in their eyes, for
having, at the peril of his life, defended their religion.
He was worn out, however, by long imprisonment
and the sufferings he had undergone, and within a
year afterwards, on the 15th of August, 1665, the
venerable apostle yielded his soul to God, at the age of
seventy-six. '

The Jesuits have sometimes been reproached with the
brilliant position they occupied at the court of the * Son
of Heaven;” but the earthly glory that sometimes
crowned their brows for a brief period was almost sure
to be replaced, sooner or later, by a crown of thorns.
It is written that ¢ the disciple is not above his master,”
and the apostle who has enjoyed an hour of triumph at
Jerusalem must expect to have afterwards to tread the
painful road to Calvary.

The commencement of the year 1666 was marked by
the death of Souy, the oldest of the four Regents of the
empire; and the epoch was a memorable one for China.

»3



38 CHRISTIANITY IN CHINA, ETC.

The young Emperor Khang-Hi was still but a child, but
a child of extraordinary precocity. He had been brought
up from his infancy in a private house with his mother,
who had been the guide of his earliest years; but when
at the death of Chun-Tché he was proclaimed Emperor,
he went to inhabit the imperial palace, but desired still
to be surrounded by the children who had hitherto been
his companions. He formed a little court, in the midst
of which he practised his future part of sovereign with
astonishing success. He soon understood that he should
be at the same time a warrior and a man of letters, since
he would have to govern both Tartars and Chinese.
The life that he led in the midst of his young comrades
was serious, but full of activity; he was constantly
occupied either in the military exercises that find so much
favour in the eyes of the Tartars, or in the cultivation
of science, which constitutes the greatest merit in the
estimation of the Chinese. He was brave, energetic,
and persevering in whatever he undertook ; and endowed
with an intellect at once sound and lively ; and all these
qualities manifesting themselves early, gave reasonable
hope that his reign would be prosperous for the empire,
and glorious to the Tartar-Mantchoo dynasty.
"~ Khang-Hi was only fourteen years old when the death
of Souy, the first Regent, was one day announced to him;
and he immediately called together the Council of Re-
gency, the Supreme Courts, and the grand dignitaries of
the empire. The young prince then presented himself
with noble confidence in the midst of this imposing
assembly, and after a moment of profound and solemn
silence, he declared that the Council of Regency existed
no longer, and that from that moment he would himself
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assume the reins of government. This, as we have said,
was at the beginning of the year 1666, and nearly at the
same time, at the other extremity of the world, a similar
event had taken place—another powerful minister, who
had governed a great empire, had departed during the
minority of the sovereign. Immediately after the death
of Mazarin, the young Louis XIV. was asked who was
to govern France, and he replied, “ I myself.”

Thus in the East and in the West, in countries differ-
ing in their civilization so entirely from one another, we
see inaugurated, under the same circumstances, at the
same epoch, the two greatest reigns that have shed light
upon the Chinese empire and the French monarchy.

Many of these remarkable analogies may be traced in
the reigns of Louis XIV. and Khang-Hi, and it would
not be uninteresting to follow out the parallel between
the two sovereigns, who have rendered the history of
their respective nations so illustrious. Both attained
to power in the midst of war and civil discord; in
their earliest years they were both called upon to re-
store peace to the interior of their dominions, and at
the same time to render themselves formidable to foreign
powers ; then, after long struggles, sustained with in-
comparable genius and courage, both monarchs, vic-
torious within and without, became the centres round
which were grouped all the glories of their age.

¢ Although he was now only fifteen years old,” say
the Annals of China, ‘ he ruled with a degree of wisdom
and steadiness that excited the admiration of his sub.
jects; he was careful to avoid the ordinary faults of
youth, and he sought only to be loved by his people.
The progress that he made in military tactics, as well as
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in letters, placed him above those who were the most
skilled in either department.”*

Scarcely had he begun to reign before he proved that
to reign worthily a prince does not need many years and
long experience; and facts are related of him, even at
that age, which history has found worthy of preser-
vation. One day, it is said, Khang-Hi, passing near
a tomb that appeared to be in a neglected state, enquired
whose it was; and the courtiers who accompanied him
replied that it was that of Tchoung-Tching, the last
emperor of the dynasty of Ming.

At these words the young Tartar sovereign was seized
with profound emotion, and throwing himself on his
knees, and striking the earth with his forehead in
token of respect, he exclaimed, while his words were
interrupted by sobs —“Oh, Tchoung-Tching, pardon
me thy misfortunes; thou knowest I could not have
been the cause of them : thy subjects betrayed thee, and
it was the iniquity of thy murderers that obliged thy
servants to call us to their aid.”

The generous prince then ordered perfumes to be
burned on the abandoned sepulchre, gave orders that a
handsome mausoleum should be raised there,and assigned
a sufficient sum for having solemn sacrifices performed
every year to this last representative of the Chinese
monarchy.

The Emperor Khang-Hi was in his youth remarkable
for his sincere love of his subjects, and his strong feeling
of justice; and he never failed to protect the innocent
and to punish the prevarications of the mandarins.
Being one day engaged in hunting, the favourite diver-
sion of the Tartars, he had left his attendants, and pro-

- * De Maillu, “ Histoire Générale de Ia Chine,” vol. ii. p. 125.
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ceeding along a lonely road, saw an old man sitting on
the ground, and weeping bitterly. The young Emperor
alighted from his horse, went up to the man without
making himself known, and asked the cause of his
SOrrow.

The old man replied that it was of little use to tell
him the cause, since he could not remedy it.

“ Be of good courage, venerable old man,” said the
monarch. “Perhaps I would be of some use to you.
Tell me the subject of your grief.”

“ Since your good heart disposes you to enquire into
the cause of my misery, I will tell you, master,” was the
reply. “I had a little property in the neighbourhood
of the imperial residence; the governor of the palace
found my estate to his liking, he seized upon it, and has
reduced me to beg my bread. I had a son, too, who
might have been the support of my old age; but the
governor has taken him to make him a slave. These
things are the cause of my tears.”

The young Emperor took the two hands of the unfor-
tunate man in his, and said, “ Calm your grief, venerable
old man. This imperial palace —is it far from here?”

“ Five Li, master.”

“ Very well —let us come together, and ask the go-
vernor to restore to you your property and your son.”

“ Ah, master!” cried the old man in a tone of despair,
“have I not told you that this wicked man is the
governor of an imperial palace ? It would not be safe
either for you or me to go to him. We should get
nothing but insults and ill-treatment.”

“ Take courage,” said the Emperor, “I am determined
to take this step, and I hope it will lead to good.”

The old man remarked the frank and noble deport-
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ment of the young unknown, and began to feel more
confidence, and he then said that he was ready to accom-
pany the prince to the imperial palace ; * but,” he added,
%] shall delay you a long time, master, for I am old, and
I cannot follow the steps of your horse.”

“ That is true,” said Khang-Hi, “ you have attained
to a venerable age, but I am young and strong; so you
shall mount my horse, and I will walk.”

The old man, however, would not accept this offer,
and Khang-Hi therefore had recourse to the expedient
of taking him up behind him, and they were proceeding
in this manner when some mandarins of the imperial
suite came up. The sovereign addressed to them a few
words in the Tartar language, and they retired, though
not without often turning to observe the singular
situation of their young Emperor.

When the pair arrived at the imperial palace, Khang-
Hi demanded to see the governor, and when he appeared
the Sovereign stripped off his hunting dress, and showed
the imperial dragon that he wore embroidered on his
breast. The governor fell on his knees, and the old man
tremblingly threw himself at the feet of his protector,
who was raising him with great affability, when the
princes of the blood and grand dignitaries who had been
following the chase, issued from a valley, and came to
range themselves round theirimperial master, and Khang-
Hi determined to make this brilliant throng the witnesses
of the punishment of the wicked mandarin. After
having reproached him bitterly, he ordered him to be
beheaded, and then, addressing himself to the old man,
who stood as if petrified, the Emperor said —

“ Venerable old man, I restore to you the son and the
cstate which were taken from you, and from this moment
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I appoint you governor of this palace; but take care
that prosperity effects no change in your feelings or
your conduct, or another may one day profit by your
injustice.”

Such, according to the Annals, was the young Em-
peror, who, at the period of which we have been speak-
ing, had just commenced his reign, and who was soon to
become the protector and the friend of the preachers of
the gospel in China.
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CHAP. II

CONFERENCE AMONGST THE MISSIONARIES CALLED AT CANTON.—FATHER
NAVARETTE.— HIS LABOURS. — HIS DEPARTURE FOR ROME.—HE OB-
TAINS A NEW DECISION ON THE SUBJECT OF THE RITES.— PERSECU-
TION.—ZEAL ANDDEVOTION OF LOPEZ.—ERRORS OF THE CHINESE CA-
LENDAR.—THE MISSIONARIES RECALLED TO CORRECT THEM.—TRIUMPH
OF FATHER VERBIEST.—HE IS APPOINTED PRESIDENT OF THE BOARD
OF ASTRONOMY.—RECALL OF ALL THE MISSIONARIES, — RESTORATION
OF THE NAME OF 8CHALL TO HONOUR.— RELATIONS OF FATHER VER-
BIEST WITH THE EMPEROR.—THEIR SCIENTIFIC STUDIES.,—DIPLOMA OF
NOBILITY GRANTED TO FATHER VERBIEST. — EARTHQUAKE.—REVOLT
OF THE GENERAL OU-SANG-KOUL—HIS PROCLAMATION.—CHINA ON
FIRE.—THE SON OF OU-SANG-KOUI STRANGLED AT PEKIN.—VICTORIES
OF THE TARTARS.— CANNON FOUNDRY ESTABLISHED BY FATHER VER-
BIEST.— THE INSURRECTION SUPPRESSED.— GRAND JOURNEY OF THE
EMPEROR IN TARTARY ACCOMPANIED BY FATHER VERBIEST,—ZEAL
OF THAT MISSIONARY FOR THE PROPAGATION OF THE FAITH.

THE persecution raised by the astronomer Yang-Kouang-
Sien, during the minority of the Emperor, Khang-Hi,
had deprived the Church of China of its pastors at the
very moment when the neophytes, pursued by the
mandarins, had most need of consolation, encourage-
ment, and support.

With the exception of the four missionaries who had
been retained at Pekin, all had been brutally driven from
their missions, and sent as exiles to Canton; and it was
doubtless not without some special design of Providence
that the Evangelical labourers of all orders, Jesuits,
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Franciscans, and Dominicans, were thus mingled to-
gether in the same captivity. It seemed that the Lord
had arranged for them this solemn interview, amidst the
sorrows of exile, in order that being drawn together by
common suffering, they might be brought to put an end
to the unhappy divisions that had broken out among
them in the exercise of their holy ministry ; for mis-
fortune has always a tendency to soothe the mind to a
spirit of peace and harmony.'

The missionaries assembled at Canton began, there-
fore, to turn to account the long leisure of their captivity,
to confer together on the interests of religion in China,
on the best method of preaching the Gospel, and on all
that might be permitted or forbidden to those who
should henceforth desire to be baptized. They were,
for the most part, men zealous for the glory of God
and the salvation of souls ; and at the same time trained
to prudence by a long course of experience of the rough
trials of Apostleship. Well skilled in human science,
and profoundly versed in the most arduous questions ot
theology, they had also made themselves well acquainted
with the literature of the Chinese, and questioned the
most erudite and cultivated men of the empire upon
the true meaning of the worship of ancestors. The
conferences among them were carried on in an amicable
and conciliatory spirit, and many important questions,
on the method of propagating the faith among infidels
and recently converted Christians, happily settled ; but
unfortunately these honest and well-meaning men could
not come to a right understanding on the subject of the
Chinese ceremonies.

The Jesuits wished to tolerate the rites practised in
honour of Confucius and the Ancestors, and referred
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for the signification of these rites to the authority of
the Chinese books, interpreted by the most learned men,
and the most formal declaration of the neophytes; they
alleged that their rites were of a purely civil character,
in no way to be considered superstitious, and that a
wise toleration of them would most materially promote
the conversion of the Chinese to Christianity.

The Dominicans, on their side, also appealed to the
opinions of learned men and mandarins, and to the
confessions of their converts, for reasons why they
should severely prohibit what the Jesuits were inclined
to permit. They admitted that by a toleration of this
superstitious worship of Ancestors, and of Confucius,
the conversion of the Chinese might be made to proceed
more rapidly; but they contended that these conver-
sions were merely illusory; that under this system of
toleration those who were nominally Christian neo-
phytes, would be infant idolaters; and that it was
scarcely worth while to wear out their lives in preach-
ing to the Chinese, if they were to leave them pretty
nearly what they had found them.

The missionaries of these two schools each maintained
themselves obstinately in their own entrenchments, with-
out making, on that point, any concession to one another.
The chief of the Dominican party was the celebrated
Navarette, by birth a Castilian, and one of the twenty-
eight monks who had accompanied Father Moralés when
he had returned to China, after having fulfilled his
double mission, at Rome, and in Spain.

We have seen that these young and ardent apostles
had arrived at the Philippine Islands in 1648 ; and they
had immediately, without allowing themselves any time
for repose, proceeded to disperse themselves among the
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heathen natives of China, Japan, Cochin-China, and
Tonquin, to announce to them the eternal truths of
Christianity.

Father Navarette, on account of his great acquire-
ments in science and theology, was detained by his
superior at Manilla, that he might take the professor-
ship of the College of Saint Thomas, a flourishing
establishment founded at the commencement of the
Spanish conquest, with the purpose of affording a
superior kind of religious instruction to natives of the
country, who might wish to prepare themselves for the
theological profession.

While devoting his chief care to his pupils, Father
Navarette studied with ardour the literature and
science of the Chinese, and as great numbers of the
Chinese were induced for industrial or commercial
purposes to visit the Philippines, he had many oppor-
tunities of familiarising himself with the language,
manners, and habits of the people whom he hoped one
day to evangelize.

His great natural facility for acquiring languages
enabled him to make rapid progress, and he was soon
sufficiently advanced to study the most renowned
philosophers and moralists in their native tongue, and
to acquire elear ideas of their respective systems. This
was the best method of entering into the true significa-
tion of the Chinese ceremonies, and forming a true
estimate of them ; but then, several of the Jesuit mis-
sionaries enjoyed the same advantage, and were able
to judge in this controversy with equal authority.

After having remained eleven years at Manilla, and
devoted all this time to study, Navarette went over to
Macao, and preached with much distinction in the Lent
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of 1659. He then entered on his mission in the interior
of China, and as he had been long preparing for the
labours of the ministry, he now gave himself up to them
unreservedly ; he evangelized, by turns, the provinces
of Fo-Kien and The-Kiang, and his efforts were every-
where attended with brilliant success. The persuasion
of his words, and the influence of his virtuous life
brought numerous converts; and on the death of Father
Moralés, Navarette succeeded him as Prefect Apostolic
of the missions of the Dominican order in China.

All that Navarette had been able to see and hear in
the two provinces where his work had been carried on,
only strengthened him more and more in the opinion he
had already adopted against the rites above-mentioned ;
and the experience of native Chinese having confirmed
this opinion, he became inflexible in it, and would not
yield to his neophytes the smallest point. This severity
did not, nevertheless, offer any apparent obstacle to
his success, for he made a great number of proselytes,
and thought himself in a position victoriously to re-
fute the Jesuits, who asserted that intolerance of these
rites would present an insurmountable barrier to the
propagation of the faith amongst the Chinese. The
Jesuits admitted all the success of Father Navarette in
making conversions, but declared that it avould have
been much greater if he had shown himself less severe
with regard to ceremonies, which, after all, did no harm
to the strictest orthodoxy.

In the meantime, Father Navarette, seeing no pro-
bable end to the captivity of the missionaries, and
believing that they would not profit by this providential
meeting to come to an agreement on the subject of the
Chinese rites, but that the missions, when they should



TWO OPPOSITE ANSWERS FROM ROME. 49

be again in activity, would be henceforth only the scenes
of division and quarrel among the Christians, determined
to utilise, for what he regarded as the interest of Chris-
tianity, the time that would otherwise be wasted at
Canton. He embarked therefore for Europe, and after
the example of his predecessor, Father Moralés, he
went to Rome, to make to the Holy See a full report
of the controversy then pending in China.

It will be remembered that there had been already two
pontifical decisions, one obtained by the Dominican
Moralés, and the other by the Jesuit Martini — the one
approving, the other condemning, the Chinese rites,
according to the view of the matter furnished to the
Pope by the two parties; and Father Navarette now
urged that there should be an end of this fatal indecision,
which must otherwise inevitably terminate in the speedy
and complete ruin of the missions. He informed the.
sovereign Pontiff and the cardinals of the studies he had
made, and the personal labour he had undergone in con-
nection with that question; he reported what he had
seen in China in the course of his career, and rendered
an account of all that had been stated in the Canton
conferences: in a word, he neglected nothing that could
tend to enlighten the pontifical court on the matter
in hand; and he ultimately succeeded in obtaining
a decision condemnatory of the worship of ancestors
and Confucius.

During his stay at Rome, Navarette attracted so much
attention from his learning, his virtue, and his eminent
qualities, that the Cardinal desired to elevate him to
the episcopal rank, and intrust him with the general
authority over all the missions of China ; but he himself
did mnot consider that he had any claim to this high
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mark of confidence, and declined the honour, though
the precise motives of his refusal are not stated by
Touron, the historian of illustrious men of the order of
St. Dominic, who relates the circumstance. It is not,
however, difficult to divine them. The celebrated anta-
gonist of the Jesuits, in the question of the rites,
doubtless saw in the position offered to him an excellent
opportunity for obtaining the triumph of his principles;
but he must also have seen the tremendous difficulties
he would have to encounter, and he did not believe
that he should be able to acquire sufficient influence
over the minds of his adversaries to effect a reconciliation.
Persuaded therefore that his return to China would be
of no advantage to the missions, he took the resolution
of retiring into Spain, and subsequently became Bishop
of St. Domingo in New Spain.

Whilst the missionaries exiled to Canton were disputing
amongst themselves concerning the orthodoxy of their
neophytes, the missions were silent and desolate, and
the poor Chinese converts, whatever might be their
opinions touching the worship of ancestors, were all
confounded together in the persecutions of the mandarins,
without the possibility of receiving any consolation from
their spiritual fathers. But they were not left entirely
without help in their trials; for one of their own
countrymen, animated by a zeal and devotion very
uncommon in a Chinese, was of the greatest service to
them in bringing to many different places the balm of
religious consolation. This was Gregory Lopez, of
whose career we have already spoken, and who, un-
daunted by the many perils to which he exposed
himself, was seen day and night traversing the country,
in the neighbourhood of missions lying widely remote
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from each other, — searching out the Christians hidden
in the gorges of the mountains, and in the boats of
fishermen on the rivers; and inventing a thousand -
different stratagems to elude the vigilance of the man-
darins, and afford succour to his persecuted brethren.

Thus, while the missionaries confined to Canton
could only offer up prayers for their Christian converts,
surrounded as they were by every species of snare that
could induce them to apostatise, the Chinese Dominican
Lopez was traversing every province of the empire
where the fire of persecution was most active, —
visiting, consoling, sustaining the weak in faith, admin-
istering sacraments, bringing back apostates, and, even
in the midst of unheard-of difficulties, making new con-
quests to Jesus Christ. Father Navarette, who, being
then in China, was able to estimate on the spot the
admirable zeal of this Chinese missionary, informs us in
one of his narratives addressed to the General of the
Preaching Friars, that, during the two years and a
half in which Lopez was journeying through the vast
provinces of China, not only did he strengthen the weak-
hearted, and restore to religion, through penitence, a
great number of new Christians who had yielded to fear
or to violence ; but he was also powerful enough in word
and in works to convert, at the same time, a multitude
of infidels, and bestow baptism on no less than two
thousand five hundred pagans.*

We shall find, in the sequel, that the Holy See appre-
ciated and recompensed the noble exertions of this
indefatigable apostle.

We have stated that when the missionaries were sent

* Touron, vol. v, p. 739.
B 2
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to Canton, four of their number had been excepted
from the sentence, and kept at Pekin, and amongst their
number was Father Verbiest.

A church had been assigned to them at a place of

confinement ; and there, hoping always for better days,
they remained for the space of four years. After this
period of tribulation, it pleased God to restore to his
Church in China a little of the liberty which is so
necessary for the propagation of the faith ; and the man
who had been the chief cause of the persecution and
exile of the missionaries, became, in the hands of God,
the instrument of restored prosperity to the Christian
religion.
- Yang-Kouang-Sien, the ambitious and enterprising
mandarin, who had attacked the European missionaries
with so much violence in the Supreme Courts, had put
himself ostentatiously forward as the defender of the doc-
trines of antiquity and the national honour. But he was,
in fact, desirous only of serving his personal interest,
and his hypocritical zeal for the public good was a mere
mask under which he concealed his ambition. After
having destroyed the reputation of Father Schall, he
had clothed himself with his spoils, and succeeded to
his office,— the Presidency of the Board of Mathematics.
It was a post that he had been long coveting, for he laid
claim to the title of an astronomer, and boasted of being
well skilled in ¢ Celestial Literature.” After the death
of Father Schall, therefore, Yang-Kouang-Sien was in-
trusted with the preparation of the Imperial Calendar.

It is well known that the publication of the Calendar
is in China an affair of great moment. The Emperor
himself distributes copies to the principal persons of his
court ; and the princes of the blood, and the Presidents
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of the Supreme Courts, receive the gift on their knees.
Calendars are sent off, inclosed in yellow cases, to
tributary kings and princes of Mongolia; and to refuse
to receive them would be equivalent to a most audacious
declaration of rebellion. When the empire is passing
through a revolutionary crisis, and there are several
pretenders to the throne, every one makes his own
almanack; and accepting one or the other amounts to
an acknowledgment of the claims of that candidate.
It is a kind of universal suffrage exercised for the
election of the Head of the state, and it may therefore
well be imagined what importance the sovereigns of
China attach to this publication.

Since Yang-Kouang-Sien had been placed at the head
of the Board of Celestial Literature, the nation had
appeared to place little confidence in the Calendars, as
they were fabricated under his direction, and his astro-
nomical knowledge was regarded as very equivocal. The
great dignitaries of the empire especially expressed their
opinions of him without rcserve, and asserted that
Yang-Kouang-Sien did not know how to contemplate the
stars, and calculate their movements with precision.
The Emperor Khang-Hi, who was still very young,
though in the seventh year of his reign, had heard of
these doubts concerning the accuracy of the Calendar,
and desired to have the matter explained to him. He
questioned his ministers, but they confessed their in-
competency on this point, and one of them remarked
that the skill of the European mathematicians in astro-
nomy was known throughout the empire; and added,
that though the majority of them had been exiled during
his Majesty’s minority, there were a few still left in

3
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Pekin, and that it might be prudent to consult them
about the errors of the Calendar. The Emperor
approved of this suggestion, and sent four Colaos, or
ministers of the empire, to make the inquiry whether
in the Calendar of the passing year, or in that now
preparing for the following one, any inaccuracies were
to be found. Father Verbiest replied, that both the one
and the other were full of them ; and he pointed out that
the ignorant astronomer had given thirteen lunar months
to the following year, while only twelve were wanted.
It is well known that the Chinese divide their year
into lunar months, and that, as the lunations do not al-
ways agree with the signs of the zodiac, it is sometimes
necessary to insert an intercalary month. Yang-Kouang-
Sien, thinking perhaps that intercalary months did not
cost much, was liberal in the bestowal of them, and pre-
sented some to years that had no occasion for them.

The mandarins being informed of this gross error,
and of several others, made their report to the Emperor
immediately, and he was so much struck by it, that he
ordered that the missionaries should be sent for the very
next day.

At the appointed hour Father Verbiest and his
brethren made their appearance, and were introduced
into the great hall, where were assembled all the
mandarins of the Tribunal of Astronomy, and in their
presence Verbiest was required to point out the errors of
the Calendar. '

The young Emperor, however, who had never seen
the missionaries, desired that they should be brought to
his apartments, and that the astronomical mandarins
should accompany them; he then had Father Verbiest
placed opposite to him, and said, in a very gracious tone,



AN ASTRONOMICAL OBSERVATION. 55

“Is it true then that you can show us clearly whether
our Calendar agrees with the heavens or not ?”

Verbiest replied, that the demonstration was not
difficult ; and that the instruments in the observatory
were chiefly intended to spare the trouble of tedious
methods to persons occupied with affairs of state, and
show them in a moment the harmony of their calcula-
tions with the state of the heavens. ‘If your Majesty,”
continued the missionary, ¢ desires to make the experi-
ment, will you be pleased to order a chair or a table to
be placed in one of the courts of the palace; and I will
calculate the proportion of the shadow at any hour you
please. By the length of the shadow it will be easy for
me to determine the height of the sun, and from its
height its place in the zodiac; afterwards it will be easy
to find whether it is the true place that is found marked
for every day in the Calendar.” This proposal pleased
the Emperor, but threw the mandarins into con-
sternation, and Khang-Hi, who had much penetration,
perceived their embarrassment ; he asked them whether
they understood this method of calculation, and could
tell as much from the mere length of the shadow.

Yang-Kouang-Sien boldly replied, that he did un-
derstand this method, and that it was a sound one for
finding out the truth; and he added, moreover, that it
was beneath the dignity of the Chinese Empire to receive
scientific assistance from the men of Europe, — that
barbarous country, where the principles of true civilisa-
tion were entirely unknown ; and then, taking advantage
of the patience with which this harangue was listened
to, he launched forth into invectives upon the Christian
religion. As he had just been publicly convicted of
ignorance in astronomy, he endeavoured to retaliate by

E 4
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attacking the religion of the Europeans, and proclaiming
that there, at least, great errors were to be found.

~ “See,” he cried, stretching out his arms in the form
of a cross, “behold what these men adore! A man
crucified! A man hung!— judge by that of their good
sense, and their intellectual capacity.” *

This violence displeased the Emperor, and he inter-
rupted Yang-Kouang-Sien, observing coldly —

“] have said that the past is to be forgotten, and that
we have now only to think of astronomy. How dare
you, in my presence, give utterance to such language?
Have you not yourself, in various memorials, prayed
me to have skilful astronomers sought for through all
parts of the empire ? Have we not been seeking for four
years without finding any? Nan-Hoai-Jen (Father
Verbiest)t who understands mathematics perfectly well,
was all the while in Pekin, and you never spoke to me of
his knowledge. I see that you consult only your own
prejudices, and that you are not a man of good faith.”
The young Emperor, then resuming his smiling aspect,
addressed several questions to Father Verbiest on the
subject of astronomy, and gave orders to the first minis-
ter to make the arrangements necessary for the proposed
experiment.

From that time it became evident to the politicians
of Pekin that Khang-Hi was disposed to favour the
European ; for the young Emperor was anxious to sur-
round himself with meritorious persons, and showed
much sagacity in discovering them. The European phy-
siognomy too appeared to please him, for he declared

* Le Comte, v. ii. p.193. Le Carton, “Notice of F. Verbiest,” p. 15.

+ Tt is known that the missionaries in China were in the habit of
taking Chinese names, and Nan-Hoai-Jen, which Father Verbiest
had adopted, signifies ¢ Man endowed with humanity.”
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he found it full of intelligence, uprightness, and honesty,
—qualities that are certainly not very remarkable upon
the generality of Chinese faces. It was not difficult to
argue that the missionaries would probably some day
be in high credit with a prince who was passionately
devoted to science and letters, and cultivated them with
remarkable success ; and the courtiers reflected it would
be prudent not to compromise themselves with the
barbarians who might one day be powerful at the court.

When all was ready for the proposed experiments,
Yang-Kouang-Sien thought it best to acknowledge that
he knew nothing about Father Verbiest’s method of
calculation ; and the Emperor having been informed of
this, was so indignant at his impudence that he would
have had him punished on the spot, if he had not con-
sidered it more advisable to postpone his chastisement
till after the experiment of the missionaries,— in order to
convince even his partisans and protectors that he
deserved it.

The first trial was to be made in the observatory, in
the midst of an immense concourse of mandarins, who
had come from all parts to verify the calculations made
in this important affair ; and the sun did not fail, at the
" moment indicated, to fall upon the precise line traced by
Father Verbiest to mark the extremity of the shadow
—all the mandarins appearing extremely astonished at
the result.

The Emperor listened, with eager interest, to all that
was told him concerning the experiment, and com-
manded that it should be repeated, the following day, in
the grand court of the palace. He himself assigned
two feet two inches as the length of the index ; and
Verbiest, having prepared two boards, graduated accord-
ingly, the one to be placed perpendicularly, the other for
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a horizontal, carried them the next day to the palace.
The sun was then approaching the winter solstice ; and
the shadows were consequently longer than at any other
time of the year. The numerous mandarins who were
assisting in the experiment, seeing that the shadow pro-
jected into the court was very far from the point marked
on the horizontal plate, began to whisper to one another
and smile maliciously, under the idea that the missionary
had made some mistake. But a little before noon, the
shadow, having reached the board, suddenly became
shortened, and appearing near the transverse line, fell
precisely on the hour. Immediately the mandarins
burst into loud expressions of surprise and admiration,
and the first minister exclaimed, “ We have here a great
man.”

The success of the observation was reported to the
Emperor — the machine presented to him, and received
very graciously ; but, as he considered that an affair of
this importance could not be studied with too much
care, he desired that the observation should be taken for
the third time, from the top of the astronomical tower.
Verbiest made it accordingly, and with so much success,
that his enemies themselves, who had by the Emperor’s
order been present at all the operations, could not refrain
from doing him justice, and extolling the European
method of calculation.

After this triple triumph, Father Verbiest received
an official order to examine the Calendar of Yang-
Kouang-Sien; and there was no difficulty in discovering
in it a great number of errors, of manifest contradictions,
and of terrible confusion in the genmeral plan of the
work. The learned missionary, having noted down the
grossest faults in each lunar month,— with relation to
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the movements of the planets,— made a statement of
them in a memorial and had it presented to the
Emperor. Immediately, as if it had been an affair con-
cerning the safety of the empire, Khang-Hi convoked a
general assembly of all the princes, superior mandarins,
and principal officers of the supreme courts of Pekin,
to whom he submitted the memorial of Father Verbiest,
in order that every one might give his opinion on the
resolution to be taken in this great and important
business.

The Emperor did not like the Regents who had
governed the empire during his minority; he disap-
proved their system of administration, and principally
their injustice in having preferred the astronomers of
China to those of Europe. He had therefore resolved,
by the advice of some of his principal confidants, to
profit by this circumstance to cancel all their acts; and
it was with this view that he had convoked this solemn
assembly. After long deliberations upon the memorial
of Father Verbiest, the assembly declared unanimously
that the rectification of the Calendar was a matter of
the highest moment; that astronomy was a difficult
science, with which few persons had much acquaintance ;
and that it would be necessary publicly to examine, with
the instruments of the observatory, the errors reported
in the memorial. This proposal having received the
approbation of the Emperor, Verbiest and Yang-Kouang-
Sien both received orders, to prepare, without delay, to
take observations of the sun and the planets, and to put
into writing the method which they would employ in
the operation: an order which the missionary gladly
obeyed, and presented his papers, when prepared, to the
mandarins of the Court of Rites.



60 CHRISTIANITY IN CHINA, ETC.

The experiments, when made for the third time, had
a similar result to that of the two previous occasions¥,
and when it was communicated to Khang-Hi, he ordered
that the affair should be finally investigated before his
council ; but the Chinese astronomers, whose calculations
had been shown to be erroneous, obtained, contrary to
custom, permission to be present, and contrived, by sun-
dry stratagems, to divide the suffrages of the assembly.
The mandarins, who were at the head of the council,
could not endure to see Chinese astronomy compelled to
give way to that of Europe : they maintained that such
innovations were inconsistent with the dignity of the
empire ; and that it was much better to retain ancient
methods with all their defects, than to introduce new
ones, especially if they necessitated the presence of
foreigners. They also took occasion to compliment the
Chinese astronomers for the zeal they had manifested
for the glory of the empire, and proclaimed them the
defenders of ancestors and of a venerable antiquity.

* The first observation was to be made on the day when the sun
enters the fifteenth degree of Aquarius. A great quadrant, which
Verbiest had eighteen days before fixed in the place of the meridian,
and sealed with his own seal, showed the altitude of the sun for the
day, and the minute of the ecliptic it was to reach before noon. The
sun did, in fact, fall precisely on the spot indicated, whilst a sextant
of six feet radius, placed at the height of the equator, showed the
declination. A fortnight afterwards, Father Verbiest had the same
success in observing, with the same instruments, the entrance of the
sun into the sign of Pisces. This observation was necessary to de-
termine whether the intercalary month should be retrenched, and the
necessity was clearly proved. With respect to the planets, whose
places had to be observed during the night, Verbiest calculated their
distance from the fixed stars, and marked it several days before on a
planisphere, in presence of several mandarins, and at the hour fixed
by the Emperor. :
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The Tartar mandarins, however, embraced the oppo-
site opinion, and attached themselves to the side favoured
by the Emperor — namely, that of Father Verbiest.
The discussion was a very animated one; and at last,
Yang-Kouang-Sien, who had gained over the ministers
of state, and fully counted on their protection, had the
audacity to say to the Tartars, “If you decide in favour
of Nan-Hoai-Jen, and accept the astronomy that he
brings you from Europe, you may be assured the empire
of the Tartars will not be of long duration.”

These words threw the Tartar mandarins into a trans-
port of indignation; and the Emperor, in his wrath,
ordered the rash Yang-Kouang-Sien to be loaded with
chains and taken to the public prison. He was brought
to trial, the tribunals were unanimous in condemning
him; all his former friends now turned against him;
and he was condemned to death, but the Emperor, pity-
ing his advanced age, commuted the punishment into
perpetual exile in the steppes of Tartary.

This event secured a splendid triumph for Father
Verbiest ; whose experiments, nevertheless, requiring
nothing more than clear ideas of the very first principles
of astronomy, give us a pretty good notion of what the
state of science in the Celestial Empire must have been;
but these early successes of the Jesuits had the happiest
consequences for the missions.

“It would be difficult,” says Father Verbiest, “to
form an idea of the influence that this affair exercised
upon this vain and proud nation. They could not help
the reflection, that if the astronomical knowledge of
these Europeans — which they seemed to regard only
as a kind of recreation, and a mere secondary matter —
were shown to be so well in harmony with the laws of
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heaven, it did not seem improbable that the religion
which they professed with so much zeal, and which they
have come from the other end of the world to preach,
should also be conformable to reason.”

Father Verbiest, having convinced the Emperor, the
court, and the people of the ignorance of Yang-Kouang-
Sien, was declared President of the Tribunal of Mathe-
matics, with orders to reform the Calendar and the
methods of astronomical calculation hitherto in use in
China. As a commencement to the exercise of his func-
tions, he presented a memorial to the Emperor, in which
he explained the necessity of retrenching the intercalary
month, which, according to the calculation of the Chinese
astronomers, belonged to the following year.

The Emperor received the memorial favourably, and
had it examined by his council, but all the members op-
posed it on the ground of the changes that would have
to be made in public documents throughout the pro-
vinces, by which they considered the national honour
would be seriously compromised. How could such a
mistake as this be acknowledged in the face of the
Celestial Empire! How confess to the tributary nations
that the Son of Heaven had sent them a Calendar by no
means in harmony with the stars! The mandarins then
presented some petitions in opposition to that of Father
Verbiest, but they did not succeed in their attempt. At
length, they called together all the members of the Tri-
bunal of Mathematics, to the number of a hundred and
sixty, in the hope of inducing Father Verbiest to give
up his purpose; and one of the principal officers was
sent to him, to entreat him to think of some plan to
disguise the error, instead of correcting it, and thus
save the prestige of the Celestial government in the eyes
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of the people and of foreign courts. The President,
however, remained inflexible, declaring that the re-
trenchment of the intercalary month appeared to him
indispensable; that if the heavens and the Calendar
disagreed, it was not in his power to reconcile them;
and that unless the heavens would make concessions to
the Chinese astronomers, the Chinese astronomers must
give way to the heavens. Ultimately, the Emperor, in
his quality of Son of Heaven, cut the matter short, and
issued an edict for the suppression of the much talked-
of intercalary month.

The astonishment that prevailed throughout the Em.
pire, as well as among the neighbouring nations, when
it became known that a certain Nan-Hoai-Jen, a barba-
rian from the remotest West, had been allowed to cut a
month out of the Calendar, it is difficult to describe ; but
from that time the reputation of Europeans in China
rose considerably, and the Christians were able at length
to look forward to a termination of their sufferings.

Father Verbiest availed himself of the confidence
placed in him by the Emperor to obtain the permission
for the return of the missionaries exiled to Canton, and
the free exercise of their religion throughout the
empire. An opportunity for this was readily found, as
the Emperor, desiring to annul the decrees of his guar-
dians, the Regents, had published an edict, desiring all
who had suffered any wrong during his minority to
have recourse to him ; and Father Verbiest immediately
presented a memorial, in which he complained that by
an act of flagrant injustice, the Regent, abusing his
authority, had proscribed the law of the true God, and
banished from the empire those who preached it. This
petition was at first rejected by the tribunal charged
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with the examination of it, but Father Verbiest did not
allow himself to be discouraged ; he demanded other
judges, and the Emperor condescended to grant his
request, and brought the affair before a general assembly
of Grand Mandarins, who took seven whole days to
deliberate upon it, after which they came to a decision
that the Christian law had been unjustly condemned,
and contained nothing contrary to the welfare of the
state, or the duties of its subjects. The exiled mis-
sionaries were then recalled, and permission given them
to return to their churches and exercise their ministerial
functions; the Christian mandarins, who had been dis-
missed from various posts, were publicly restored to
them, and the amende honorable made to the memory
of Father Adam Schall. His titles were restored, his
ancestors ennobled, and the Emperor allotted a con-
siderable sum to build for him a superb mausoleum,
ornamented with marble statues, and symbolical fig-
ures, according to the custom of the country. This
fine mausoleum, which was worthy of the great Emperor
at whose expense it was erected, as well as of the illus-
trious missionary it was intended to honour, was still to
be seen in the environs of Pekin, in the year 1850, when
. we ourselves saw it there.

The imperial decree, which brought so much consola-
tion to the desolated Christian communities of the
Chinese Empire, bears the date of March, 1671. Though
very favourable to the Christians, it did not, never-
theless, grant them perfect liberty, for it forbade the
Chinese for the future from embracing Christianity ;
but this clause was, after all, not very strictly observed,
and appears to have been inserted chiefly for the pur-
pose of conciliating, in some measure, the party of Yang-
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Kouang-Sien. The missionaries had no sooner returned
to their former abodes, than they not only set about
repairing the losses occasioned by the persecution, but
‘founded many new establishments; in this one year,
notwithstanding the prohibition, more than twenty
thousand new converts received baptism ; and amongst
these courageous and fervent neophytes were to be
counted the maternal uncle of the Emperor, and the
Generalissimo of the Tartar forces.*

Father Verbiest, who was thelife and soul of all that
was done in China for the glory of God and the ad-
vancement of religion, was every day getting more and
more into favour with the Emperor. This young
sovereign had a most active and inquiring mind, was
indefatigable in study, and had a decided taste for
scientific pursuits. For more than five months he
summoned Father Verbiest daily into the interior
apartments of the palace, and kept him almost the
whole day giving him lessons in mathematics, and
especially in astronomy. He had in his library all the
scientific books written in Chinese by the Jesuits, a
collection amounting to a hundred and twenty volumes,
and he desired to have them all explained to him.

“] used,” says Father Verbiestt, ““to go to the palace at
break of day, and did not quitit till three or four in the
afternoon ; and during this time I remained alone with
the Emperor reading and explaining. Very often he
would keep me to dinner, and entertain me with most
dainty dishes, served on gold plate. To appreciate
fully these marks of friendship shown me by the
Emperor, a European must remember that in China

* D’Orléans, “Histoire des Deux Conquérants Tartares,” p. 163. -

t « Astronomia Perpetua,” p. 33.
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the sovereign is revered as a divinity, and is scarcely
seen by any one, especially not by foreigners. Those
who come from the most distant courts, as ambassadors,
consider themselves fortunate if they are admitted but -
once to a private audience, and even then the Emperor
is only seen by them at a considerable distance, from a
neighbouring apartment. The ministers, and even his
nearest relations, appear before him in silence, and with
manifestations of the most profound respect, and when
they have occasion to speak to him they always kneel.”

The Emperor having discovered that the books of
Euclid contained the principal elements of mathematics,
desired that Verbiest should explain to him the six
first, translated into Chinese by Father Ricci; and he
studied them with wonderful perseverance. ~Though he
understood Chinese perfectly well, he got these books
translated into Mantchoo, and in order to render his
intercourse with the learned missionary still more easy
and unrestrained, he desired one of his attendants to
teach him the Tartar language.

Khang-Hi also availed himself of the talents of Father
Verbiest to study other branches of philosophy, and
even music; but the apostle of Jesus Christ, while
cultivating the mind of the monarch, endeavoured still
more to form his heart to virtue, and initiate him into
the science of salvation. He began by undeceiving him
entirely concerning the pagan fables and superstitions,
and, little by little, watching for the most favourable
moments, and availing himself of the monarch’s eager
desire for knowledge, he instructed him in the truths
which form the subject of Christian faith, explained
to him the most sublime mysteries, and enabled him to
feel their sanctity.
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So deeply impressed was the sovereign with the in-
structions of the missionary, that he was one day heard
to remark, that the Christian sect would, by degrees,
- destroy all others; yet even he did not dare to declare
himself openly, but contented himself with protecting
a religion whose purity and excellence he so much
admired. He had for the preachers of the Gospel a
genuine regard, founded not merely on the great capa-
city of Father Verbiest, whom he considered the wisest
man in his empire, but on his conviction of the purity
of their morals, and the austere and laborious lives they
led in their own homes; for the Chinese monarch had
certain though secret ways of becoming acquainted with
all that passed in the interior of the missions, and even
the most private religious exercises and mortifications
of the missionaries. He was persuaded that their zeal
for his service was disinterested, and had no other object
than the cause of religion, and its extension throughout
the empire.

It was by means of European science that the mis-
sionaries hoped to attain this object, but they found it
necessary to begin by undeceiving the Chinese as to the
false idea they had formed of themselves ; and already
the experiments of Father Verbiest had convinced
them that in astronomy, the Europeans had surer prin-
ciples and more perfect instruments than they. This
was a great step. The members of the Tribunal of
Mathematics were so impressed with the superiority of
their new President, and had so much confidence in his
talents, that at last, overcoming their jealousy, they
addressed a petition to the Emperor, praying him to give
orders to Father Verbiest to have new instruments made
on European principles for the observatory; a request

F2
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Khang-Hi approved, and he charged Father Verbiest
with this difficult and important undertaking. The skilful
and learned missionary set to work immediately; his
efforts were crowned with the most complete success,
and he afterwards wrote sixteen volumes in Chinese to
explain the use of the machinery.*

Verbiest was indefatigable in his exertions, and gifted
with astonishing facility ; and in a comparatively short
time had completed a monumental work on astronomy
and mathematical science, in thirty-two volumes, and
ornamented with plates and explanations, —a work
which Khang-Hi reviewed with the most lively satis-
faction, and ordered to be placed in the archives of the
empire. As areward for the labours of the learned and
zealous European, he promoted him to the dignity of
Supreme President of a Sovereign Court of Pekin;
but when the modest monk heard of the distinction by
which he had been honoured, he addressed a petition to
the Emperor, in which he pointed out that the religious
profession he had embraced did not permit him to ac-
cept it. His objections, however, were overruled, and,
for fear of offending the monarch, and hindering the
progress of religion, he reluctantly submitted, and re-.
ceived the following diploma : —

“ Eulogium and Titles granted to Nan-Hoai-Jen, in

a general Assembly held to compliment the Em-

" peror, on the occasion of the birth of a successor
to the empire.

* ¢« These instruments,” says Father Le Comte, who examined
them in the Observatory of Pekin, “are large, well made, and orna-
mented with figures of dragons, of exquisite workmanship; and if
the accuracy of the divisions corresponded with the rest of the work,
and that, instead of sight vanes, they had been furnished with per-
spective glasses, we could hardly find anything of the kind to com-
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“ ORDER OF THE SoN OF HEAVEN.

 The form of a well-regulated state requires that fine
actions when known, and services rendered to the state
with prompt good-will, should be recompensed and re-
ceive the rewards they merit ; and that is what we do by
these present letters patent, which it is our pleasure
shall be published throughout the empire, to make known
to all what esteem we have for services rendered to us
with so much perseverance and assiduity.

¢ For this reason, you, Nan-Hoai-Jen, to whom I have
intrusted the care of my Imperial Calendar, who have
shown so much uprightness, vigilance, and sincerity in
my service, a8 well as profound knowledge which you
have acquired by the continual application of your mind
to all kinds of science, have obliged me to place you
at the head of my Astronomical Academy. You have
fulfilled our expectations, and by toiling day and night
have performed the duties of your office, and you have
now happily reached the end of your labours in this inde-
fatigable work, with which we have become acquainted.

“JIt is proper that at the period of a great fes-
tival, in which all my empire is expressing its joy, I
should make you feel the benefit of my imperial favour,
and the regard I have for your person. For this reason,
by special grace, we grant you the title of * Great Man,”
‘which must render you everywhere renowned ; and we
command that this title shall be published in all parts of
our empire.

pare with them.” Father Verbiest did, indeed, quit Europe before
the time of the Cassinis, the Halleys, and the Picards, so that he was
mot able to give them all the improvements of which they are sus-
ceptible. The designs of some of these instruments are engraved in
the Mémoires of Father Le Comte, vol. i. p. 124, &c.

F3



70 CHRISTIANITY IN CHINA, ETC.

“ Acquire, then, new strength for our service; and
let the title of honour which begins with your personbe
extended to all your relatives and those of your blood.
You have merited this eulogium and this dignity by
your exertions and your uncommon application; your
merits are so great that they correspond entirely with
the honour we do you ;—receive, then, this favour with
becoming respect. You are the only one on whom I
have conferred it ; let it be a new motive to employ in our
service all your talents and all the powers of your mind.”

Such titles as these are the most honourable that can
be conferred in China, and those who receive them have
them inscribed in various parts of their dwellings, and
even on the lanterns that they have carried before them.

The ancestors of Father Verbiest also received patents
of nobility ; but we do not quote them, as we have al-
ready,in the preceding volume, quoted similar documents,
which were granted by the Emperor Chun-Tché to the
ancestors of Adam Schall, and with some trivial varia-
tions the formula of all these is the same.

These marks of favour from the Emperor contributed
wonderfully to the success of the missions in all the pro-
vinces; and the missionaries, who were regarded as
brothers of Nan-Hoai-Jen, now always met with help and
protection from the mandarins, even from those who be-
fore would gladly have devoted them to torture and death.
Christians of long standing were reanimated in their
faith and in the practices of their religion ; infidels were
converted in great numbers, and in all directions new
altars were seen rising to the honour of the true God.

Father Verbiest, who had been appointed Vice-Pro-
vincial of his order in China, communicated some of his
own zeal and incomparable activity to his fellow-believers.
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This extraordinary man, who might have been supposed
to be entirely occupied with scientific labours, never for
a moment lost sight of the interests of the faith. Astro-
nomy and religion,—the direction of the Tribunal of
Mathematics, and of the various Christian communities
—the instruction to be given to the Emperor and to the
neophytes, were by turns the objects of his solicitude.
Scarcely had he published his voluminous work on astro-
nomy, than he sent forth several on religious doctrine,
written in Chinese with so much precision and elegance,
that to this day they are in the hands of all Christians,
and often greatly admired by the Chinese literati. There
is one among these which merits particular mention, as
the Emperor Khieng-Long desired that it should be
included in a collection of Chinese books made for his
library. Itis entitled Khiao-yao-sui-Lun, that is to say,
“ Summary of the Fundamental Truths of Religion.”

The esteem and confidence manifested by the Emperor
Khang-Hi for the missionaries, instead of diminishing,
continually increased, and there was soon joined with
-this esteem something like what we may call a sentiment
of gratitude ; for it was probably to the service and self-
devotion of Father Verbiest that the Tartars chiefly owed
the successful repression of a formidable insurrection,
which threatened the ruin of their recently established
power. This revolt of the Chinese against the Mant-
choo-Tartar dynasty was raised by the general Ou-Sang-
Koui, who had introduced the Tartars to the empire, and
‘doubtless contributed much to establish in his native
country that foreign domination.

The Chinese, who are accustomed to believe that great
political events are always announced by extraordinary
phenomena of nature, considered that this new insurrec-
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tion of Ou-Sang-Koui was predicted by a terrible earth-
‘quake that took place in 1672. *In the seventh moon
of that same year,” say the Annals of China, * towards
ten o'clock in the morning, an earthquake so violent and
-extensive occurred at Pekin that more than three hun-
dred thousand persons were buried under the ruins of
houses. The town of Tong-Tcheou, at four leagues from
‘the capital, experienced a siwmilar disaster, and more than
thirty thousand people were crushed by the fall of build-
ings. The terror continued for three months, during
which shocks were felt at intervals, though less violent
‘than the first.*

These fearful physical convulsions were soon followed
by others in the political world scarcely less terrible,
which agitated the empire for many years, and menaced
the overthrow of the Tartar dynasty.

We have related, in a preceding volume, the heroic
‘resistance of Ou-Sang-Koui,— his devotion and fidelity
to the Tartar princes of the dynasty of Ming,—his
imprudent alliance with the Mantchoo-Tartars for the
sake of suppressing an insurrection,—the final annihi-
lation of the insurrectionary army,—the tragical end of
the Emperor Tchoung-Tching, who hung himself on a
tree in his park,—the victories of the Tartars, their
triumph at Pekin, and their ultimate establishment on
the throne of the empire. Ou-Sang-Koui who, without
-intending it, had been mainly instrumental in bringing
on the great revolution, was compelled to submit to the
‘new order of things, after having long resisted the
valiant conquerors of China.

The Tartar government, determined to crush all

#* De Mailla, « Histoire Générale de 1a Chine.”
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resistance, but, at the same time, desirous of rallying the
most important men of the nation round the new dy-
nasty—showed much indulgence towards Ou-Sang-Koui
—and, as the pnce of hls submission, proclalmed him
king of the province Yun-Nan.

Ou-Sang-Koui lived at first in a very resigned and
quiet manner, in his wealthy and brilliant retirement ;
far from the new Court, a stranger to political affairs,
and troubling himself very little about anything, — not
even the administration of his province,— his royalty
being, in fact, nothing more than an empty title, for the
real authority belonged to the mandarins sent by the
government from Pekin, and exercising authority in the
Yun-Nan in the name of the Tartar Emperor.

Precarious as his position was, however, and destitute
of all political authority, Ou-Sang-Koui did not fail to
acquire, by degrees, considerable importance. Though
without power he was not the less the illustrious
warrior, the last champion of the fallen dynasty, the
representative of the ancient régime. His name alone
was like a banner of Chinese nationality, planted at
the other extremity of the empire, in opposition to
the Tartar standard that floated from the imperial
‘palace of Pekin. Around King Ou-Sang-Koui, became
grouped, first the sincere and devoted partisans of the
dynasty of Ming, then men of disappointed ambition,
-and malcontents of all classes, those inveterate and
incorrigible busy-bodies and everlasting grumblers,
who, under preténce of fidelity to one cause, are really
desirous only of change, hoping thereby to become of
some importance, and having never yet been of any.
The name of Ou-Sang-Koui, however, was an immense
power — for it was a perpetual memorial of the in-
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dependence of China — a perpetual protest against its
subjection by a foreign power. The Tartar government
did allow itself to be hoodwinked concerning the dangers
with which it might be threatened from the province of
Yun-Nan; but its uneasiness was counterbalanced by
stronger reasons for confidence and security. The
whole empire had made submission, all the provinces,
without exception, obeyed the new power, the dynasty
of Ming was extinct without leaving a single descendant,
and the Chinese were again becoming peaceably settled
down to the occupations of agriculture, industry, and
~ commerce, not appearing sufficiently warlike in their

-dispositions to be likely to renew the agitations of civil
strife. The court of Pekin possessed also a hostage for
the fidelity of Ou-Sang-Koui in the person of his only
son, whom he had been compelled to send thither.

These motives for security had, however, ceased to be
sufficient, since the province of Yun-Nan had become
the rendezvous of all who either openly or covertly
opposed the Tartar domination; and the government
becoming alarmed, the Emperor Khang-Hi resolved to
attack this point of counter-revolution, which could not
fail some day to disturb the serenity of his reign.

A courteous invitation was therefore sent to the King
of Yun-Nan, to come to Pekin, in order that he might
‘enjoy more advantage from the favour of the young
monarch ; and the invitation was, of course, a command,
as Ou-Sang-Koui well understood. Convinced that it was
only a snare laid for his liberty, perhtps for his life, he
apologised for not making the journey, under the pretext
.that his advanced age would not permit him to support
so much fatigue; but as this answer was sure to be re-
garded at Pekin as an act of rebellion, he hastened to
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summon his friends around him, to raise troops, and to
put all things in his province in a state of preparation.
It is even stated, that in order to increase the number
of his partisans amongst the Chinese, he spread a report
that he had brought up a son of the last Emperor of
the Ming dynasty, secretly in his palace.

However that may be, Ou-Sang-Koui, when he con-
sidered himself sufficiently strong, openly raised the
standard of revolt, and dispersed through all the pro-
vinces of the empire the following insurrectionary
manifesto: —

“ When I summoned the Mantchoo Tartars to the
assistance of my master, the Emperor, against the rebels
who were attacking, and desiring to overthrow his
throne, I gave occasion, without intending it, for these
barbarians to seize<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>